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Father's Advice to his Children. 


My Dear Cuttpren,—A desire to promote your temporal, spi- 
ritual, and eternal good, prompts me thus to tender to you my best 
advice, not knowing how soon [I must be separated from you. It 
may be of benefit to you when I am sleeping in the dust. You are 
now mostly from under my roof and eye. I cannot tender to you 
my instructions as formerly, when about me. ‘These you still need, 
and through this medium you can frequently and readily call them 
toremembrance. I hope you will not count it a trouble to look up 
the passages of scripture referred to. Read them with serious at- 
tention, and especially with prayer for grace to perform the duties 
enjoined. As you would wish your latter end to be peace, attend 
carefully to the following directions, which, with the divine bless- 
ing, will be of infinite value to your immortal souls, 

1. Be sensible of your lost condition by nature. By our fall in 
Adam yon are dead in trespasses and sins, and liable to all the curses 
of the broken Jaw. Eph. ii. 1—3, 12; Gal. iii. 10; Rom. iii. 9—20, 
and iii. 5—S; Gen. vi. 5; Jer. xvii. 9; Eccl. ix. 3. From this cor- 
rupt fountain of our depraved nature proceed all our actual trans- 
gressions. Matt. xv. 19. See Catechism, Ques. 16—19. 

2. Then see the need of a saving change, which is expressed in 
scripture by the new birth; new creature; born again, &c. Beware of 
thinking that because you are no worse than others, you have no- 
thing to fear. It would be no alleviation to any, that all were in- 
guifed in the same flood; nor to the Sodomites, that one tremen- 
dous calamity was the common lot of all. Every one is in the gall 
of bitterness and in the bond of iniquity; and without a saving 
change, no one shall ever enter the kingdom of heaven. Isa. i. 5, 
6; John iii. 3—8; Matt. v. 20; Heb. xii. 14; Rom. viii. 29. Ps. li. 
5,10; 2 Cor.v. 17. If you are regenerated, “then are ye Christ’s, 
and all things are yours, because you are Christ’s.” If ye are 
Christ’s, then you will love him; you will love his ordinances, his 
word, his day, his people. You will count all things loss and dung 
for the excellency of the knowledge of Christ. If these things be 
not so with you, you are yet in your sins; you are not renewed in 
the spirit of your mind; Christ is not formed in you, the hope of 
glory. Then pray, “ Lord create in me a clean heart, renew a right 
spirit within me.” He only can effect that great and important 
change, without which none shall enter the kingdom of heaven 
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3. Be admonished to read the holy scriptures, by which only you 
can be made wise unto salvation. John v. 39; 2 Tim. iii. 15—17. 
Read a portion every day; let no day pass without this; and medi- 
late thereon. See Ps. i. 2, 3; xix. 7—11; and ecxix. 11, 49, 50, 
97—106; and pray, verse 18, that God would open your eyes to 
understand the scriptures, otherwise all will be unavailing. Luke 
xxiv. 32, 45. Yet reading will be of no avail unless practised. 
Rev. i. 3; John xiv. 15, 21, 23, 24. 

4. Read, also, religious books. ‘There is much read of a very un- 
profitable, even of a very pernicious nature. Let the leisure hours 
of reading be spent on books by which saving knowledge can be 
obtained. Avoid books of infidel tendency as you would a disease 
of an infectious and deadly nature, for the one is not more danger- 
ous to the body than the other to the mind. Many have ruined 
their precious souls by reading infidel books merely from curiosity. 
The following are some of the valuable books that may be read to 
the best advantage:—Boston’s Fourtold State; Boston on the Cove- 
nants of Works and Grace; Pike’s Persuasives to Early Piety; 
Guide to Young Disciples; Alleine’s Alarm; Pilgrim’s Progress; 
Doddridge’s Rise and Progress of Religion; Flavel on the Heart, 
and ‘Touchstone of Sincerity. Read, also, books of pious biography 
which is an exemplification of Christianity, and affords you worthy 
patterns of imitation. Always have a good book at hand, with 
which you may improve leisure moments. In this way a know- 
ledge of divine truth is obtained. So valuable is this, that we are 
commanded to buy the truth; that is, we should employ every means, 
by reading and hearing, of obtaining so valuable a blessing, which 
is the subject of a gracious promise, ‘‘ Ye shall know the truth.” 
But this, by many, is nothing valued. Books of error are often pre- 
ferred to those by which the knowledge of truth can be obtained. 
The want of religious knowledge is the ruin of many; hence it is 
said, “ My people are destroyed for lack of knowledge.”? But seek 
ye | to know the truth, and “the truth shall make you free.” 

5. Attend a scriptural dispensation of gospel ordinances. The gos- 
pel is the rod of God’s great strength, by which people are made 
willing in the day of divine power. It is called the glorious gos- 
pel; the gospel of the grace of God; the gospel of your salvation; 
for it pleases God by this gospel to save them that believe. In the 
ordinances of his grace, God meets with his people and blesses them. 
See Exodus xx. 24. To neglect the ordinances is to despise the 
great salvation. Despisers shall at last wonder and perish. None 
on earth are in a more hopeless condition than those who neglect 
the ordinances of God's appointment. It is despising the greatest 
wisdom and the greatest mercy of God to lost sinners; those who 
neglect the ordinances, count the gospel foolishness, which is never- 
theless the wisdom of God, and the power of God to them that be- 
lieve. See Heb. ii. 3. To enjoy the benefit of ordinances, we 
must attend thereunto with diligence, preparation, and prayer; re- 
ceive the word with faith and love, lay it up in our hearts, and prac- 
tise it in our lives, It is not a mere formal or occasional attendance 
that will avail the soul, but that which is regular and constant. Hear- 
ing the best gospel preached will avail nothing, unless practised in 
our daily walk and conyersation, Matt. vii. 21—27; Jas. i, 22—25, 
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Phil. i. 27. Seek the blessing of God to accompany the word of 
his grace, or it may become the savour of death unto death, See 
1 Cor. iii. 6; 2 Cor. ii. 15, 16; Prov. viii, 32—35; i. 25—33, and y. 
L1—13; Ezek. xxxiil. 31, 32. 

The gospel is the appropriate food of the soul. If men neglect 
their daily food, they will become weak and decay. The same un- 
happy consequences will result to the soul, when the gospel, its ap- 
propriate nourishment, is neglected. Would you grow in grace, 
and have your soul nourished unto eternal life, then make conscience 
of attending the means of grace. 

Though I urge you to attend a scriptural dispensation of gospel 
ordinances, | would as earnestly caution you against attending an 
unscriptural dispensation, Many corrupt the gospel, and teach for 
doctrines the commandments of men. Some are even said to bring 
in damnable heresies, denying the only Lord God, even our Lord 
Jesus Christ. Such are the ministers of Satan, pretending to be the 
ministers of Christ. Avoid all who deny the divinity of the Lord 
Jesus, or his atonement; original sin; our fall in Adam; the necessity 
of regeneration, and the Spirit’s work therein. As the country 
swarms with errorists, there is much need to try all by the infallible 
word, the law and the testimony; for “ if they speak not according 
to this word, it is because the truth is not in them.’’ See the follow- 
ing passages:—Prov. xix. 27; Isaiah iii, 12, and ix. 16; Eph. iv 
14; 2 Pet. ii. 1—3, and ili. 17; 2 Cor. xi, 13—15. 

6. Christ tells us, Matt. vi. 33, to “seek first the kingdom of 
God and his righteousness, and all other things shall be added unto 
us.” A kingdom is certainly worth seeking, espectally a heavenly 
and everlasting kingdom. Heb. xii. 28; 1 Pet. i. 4; 1 Cor. ii. 9; 
2 Cor. iv. 17. These unfading enjoyments ought to fill our souls 
with the most ardent desires, and excite to diligence in the use of 
every appointed means. Yet how little are these eternal blessings 
valued! See Luke xiv. 15—24. Not so Moses, who had respect 
to the recompense of reward. See Heb. x. 34—36, and xi. 16, 
24—26; Rev. iii, 21. 

7. “Remember the Sabbath day to keep it holy. In it thou shalt 
not do any work,” &. Notwithstanding this divine prohibition, 
how fearfully is this sacred day profaned by all classes of the com- 

munity! Even professors of religion use unwarrantable freedom 
with the Lord’s holy day, by walking, working, worldly conversa- 
tion, burying the dead, reading newspapers, &c. See Num. xv. 
32—36. Isa. lviii. 13. Though punishment be not now inflicted 
upon transgressors, the sin is no less offensive to a holy God; and 
“though the breakers of this commandment escape punishment from 
men, they shall not escape God’s righteous judgment.” “ Ven- 
geance is mine, saith the Lord, and I will repay.” ‘The wrath of 
God is revealed from heaven against all ungodliness and unrigh- 
teousness of men.”’ See the Larger Catechism on the fourth com- 
mandment, and Willison on the Sabbath. 

8. I would urge on you, as I have often done, to cbserve the duty 
of prayer. Prayerless persons, whatever their profession may be, 
are destitute of the grace of God. The cause of neglect you have 


in Ps, x. 4. The conseqtence you have in Jer. x. 25, and Ps 
ix. 17. 
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With pleasure I avail myself of the following very appropriate 
extract from the letter of Dr. Miller to his grandchildren, on the 
subject of prayer:— 

‘Dear CuiLpren :— Prayer is the offering up of our desires to 
God, for things agreeable to his will, in the name of Christ, with 
confession of our sins, and thankful acknowledgment of his mer- 
cies.’ This is the definition given in a Catechism with which you 
are familiar, and a more complete and perfect one could scarcely 
be conceived. It is the offering up of our sincere desires; for unless 
it be sincere, it is but solemn mockery. It is to be addressed to God 
alone ; for prayer addressed to any created being, is an act of trea- 
son to our rightful Sovereign. It is to be ‘ for things agreeable to 
the divine will;’ or else it is unauthorized and presumptuous. It is 
always to be presented in the name of Christ; for there is no other 
name under heaven given among men whereby we can draw near 
to a holy God with acceptance, but the name of Jesus Christ. It 
must be accompanied with confession of sin; because the approach of 
a sinner to God, without an humble sense and acknowledgment of 
unworthiness, would be contrary to every principle of reason, as well 
as to the Christian plan of salvation. And, finally, it ought to in- 
clude a thankful acknowledgment of divine mercies; for without a 
grateful sense of God's goodness, we cannot be in a frame of mind 
fitted te receive farther favours. 

“T trust, dear children, I need not dwell long on either the reason- 
ableness or the duly of prayer. If we are entirely dependent on God 
for every temporal and spiritual blessing, then it is surely reasonable 
that we acknowledge our dependence, and apply to him with hu- 
mility and earnestness for his aid. If his favour is life, and his 
blessing the best riches, it is evident that we ought to supplicate 
them with importunity and perseverance. If we are sinners, un- 
worthy of the divine favour, we ought to humble ourselves at his 
footstool, and make confession of our sins with penitence and obe- 
dience. If he has revealed a plan of mercy and grace to us, of 
which he invites and commands us to avail ourselves, then every 
principle of self-interest concurs with reason, in urging us to seek 
with earnestness a participation in that mercy. And if our Maker 
and Redeemer has, in so many words, commanded us ‘ by prayer 
and supplication with thanksgiving to make known our requests to 
God,’ who can question, for a moment, the reasonableness of a com- 
pliance with that command ? 

“Nor is the duty of prayer less apparent than its reasonableness. 
The command of our Father in heaven is—* Pray without ceasing— 
pray always with all prayer and supplication, and abound therein 
with thanksgiving. ‘I will be inquired of by my people to do that 
for them which they need.’ ‘ Ask, and ye shall receive; seek, and 
ye shall find; knock, and it shall be opened unto you.’ ‘For if ye, 
eing evil, know how to give good gifts unto your children, how 
much more shall your Father in heaven give his Holy Spirit to 
them that ask him?’ ‘All things whatsoever ye ask in prayer, be- 
lieving, ye shall receive.’ ‘The effectual, fervent prayer of a righ- 
teous man availeth much.’ ‘ When thou prayest, enter into thy closet, 
and when thou hast shut the door, pray to thy Father which is in 
secret, and thy Father which seeth in secret, shall reward thee 
openly,’ ‘ If any of you lack wisdom, let him ask of God, who giveth 
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liberally, and it shall be given him.’ ‘Is any afflicted? let him 
pray.’ ’ ¢ Be careful for nothing; but in every thing by prayer and 
supplication with thanksgiving, let your requests be made known 
to God.’ ‘ The Lord is rich in mercy to all that call upon him.’ 
‘In the day of my trouble [ called upon the Lord, and he heard me, 
and delivered me out of all my distresses.’ 

“Such are some of the numerous passages of scripture, which 
plainly require and encourage prayer. Can any one who reads 
and believes the Bible, doubt for a moment that it is equally his 
duty and his privilege to go daily to the throne of grace to supplicate 
for all the temporal or spiritual good which he needs? I hope, 
my dear children, you will not be disposed to say, notwithstanding 
such express and positive declarations of God’s word, in the lan- 
guage of profane objectors of old—* Wherefore should we seek after 
God?’ * Does he need to be informed of our wants?’ ‘Can we, 
by importunity, alter his purposes?’ ‘ Where is, then, the advan- 
tage of asking for what we need ?? ¢ What profit shall we have if 
we pray unto him?’ If you should ever be tempted to ask such a 
question, [ would answer, * Much every way.’ God has connected 
our asking for blessings with receiving them. He has promised to 
hear and answer prayer. He has condescended to say, that he will 
regard with all the tenderness of a parent’s heart, the cries of his 
children. He has said in his word, ‘ Ye have not, because ye ask 
not.’ This is enough. But it is not all that is worthy of our at- 
tention.’ Prayer is not intended to inform God, but to benefit our- 
selves. It tends to remind us of our dependence and unworthiness; 
to impress our hearts with a deeper sense of the divine goodness 
and merey; and to beget in our minds that humble, grateful, tender 
sense of our own weakness, and of our obligation to the Author of 
all good, which constitute the best preparation for receiving the 
gracious gifts of our heavenly Father. 

* While your precious, lamented mother was alive, what a privi- 
lege did you consider it to be allowed to go to her in all your trou- 
bles, and to make known to her ali your desires? How much 
greater the privilege to be allowed, every hour, free access to your 
Father in heaven, with all your anxieties and distresses, to pour out 
all your wants and wishes, your hopes and fears, into the bosom of 
an almighty Friend, who is ever able and ready to help! 

** Since, then, dear children, there are so many reasons prompting 
you to prayer; since you are always weak, always dependent, 
always unworthy, and always in need, can you doubt that it is your 
duty and your interest to abound in prayer? Let me entreat you, 
therefore, never to suffer a day to pass without engaging in this 
delightful and most reasonable exercise. Set apart fixed times for 
the purpose, that you may form such Aabils as will aid your memory, 
and prevent your neglecting it. Retire as soon as you can, after 
rising in the morning, to return thanks for the mercies of the night, 
and to implore the protection, the guidance, and the blessing of your 
heavenly Father, through the day, And in the evening, before 
drowsiness overtakes you, retire again, to praise him for the mercies 
of the day, and to ask for his guardianship during the night watches, 
But are these the only subjects of prayer? Far from it. They are 
numerous as the moments you live, and various as the objects which 
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you are called to contemplate. Pray in the morning, that God 
would keep you from all evil in body or soul, through the day; that 
he would create in you a clean heart, and renew within you a right 
spirit; that he would guard your speech and behaviour at all times, 
and in every situation; that he would enable you to mortify and sub- 
due every sinful affection, and to overcome every improper habit; 
that he would deliver you from sloth, and pride, and vanity, and 
malice, and envy, and every evil temper; that he would enable you 
to treat all around you in a dutiful and becoming manner; in a word, 
that he would enable you to spend the day in a manner profitable to 
yourselves, and to the benefit of all around you. And in the eve- 
ning, pray that he would pardon all the deficiencies and infirmities 
of the preceding day; that he would make you grateful for all the 
favours of his merciful Providence; that he would watch over you 
during the hours of darkness and repose; and bring you to the light 
of another day in health, in the exercise of your reason, and in the en- 
joyment of his favour and love. 

‘«‘Let me make, on this subject, one more suggestion. Most people, 
especially most young people, have no idea of engaging in prayer 
unless at particular times when they retire for the purpose. I wish 
you all, dear children, besides your stated seasons of prayer, morning 
and evening, to form the habit of lifting up your thoughts and your 
desires to God in any and every situation; when walking by the 
way; when surrounded with company; when met by any call of 
duty, or by any circumstance of a doubtful aspect, or perplexing 
character—be in the habit of silently but devoutly looking up to God 
for wisdom and strength to perform every duty. This kind of in- 
tercourse with God may be carried on at all times, and in all situa- 
tions; and, I will add, was never sincerely adopted by any one 
without being connected with guidance and consolations of unspeak- 
able value. In this way the suggestion of the apostle in writing to 
Timothy will be realized, that ‘ every thing be sanctified by the word 
of God, and prayer.’ ” 

9. Thanksgiving is a duty which we owe to God for his manifold 
mercies. He daily loads us with his benefits; yet how ungrateful 
for the goodness of his providence, which he makes daily to pass 
before us! How-rarely do we say, “ What shall we render to the 
Lord for all his benefits?” “ Bless the Lord, O my soul, and forget 
not all his benefits.” Ingratitude is a sin most offensive to God, and 
eauses him to withhold much good from us. We, ourselves, feel 
mortified, and discontinue our favours, when a grateful acknowledg- 
ment is not rendered. How many sit down to table, and rise, and 
acknowledge the God of their mercies no more than the beasts that 
perish! The language of such is, “ What shall I eat, what shall I 
drink, wherewithal shall I be clothed?” but God, in whom they 
live, and move, and from whom is their every enjoyment, they do 
not acknowledge; they receive of his bounty daily, without a grate- 
ful acknowledgment of his mercies. Receive you daily the mercies 
of God, with daily acknowledgment of his goodness. See Deut. 
vill. 7—18, 

10. Remember that religion is the one thing needful. You may 
have learning, that will raise you in society, and make you useful 
members of the community; and you may have wealth, that will 
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place you in honourable and easy circumstances. But all this will 
avail nothing in a dying hour and judgment day. But religion will 
render you happy in death, and blessed for evermore. Be assured 
that youth is the proper time to begin a religious life. It is most 
glorifying to = to devote € a period of life to his service. 
See Matt. vi. : Prov. viii. 17: Lam. iii, 27: Eccl. xii. 1. The 
young are vino a fearful ee in thinking, that it is not neces- 
sary to be religious in early life. It is one of Satan’s wiles and 
temptations to persuade the young that it is not necessary for them 
to become religious; it is not polite, it is not fashionable, they have 
yet plenty of time before them, &c. By such delusions he procures 
the eternal ruin of thousands and millions of young persons. Do 
not the young die as well as the old? They have no certainty of 
an hour, more than the man of hoary hair. It was said to one who 
boasted of a long futurity, “ Thou fool, this night thy soul shall be 
required of thee!” Early religion is a noble antidote against youth- 
ful lusts, which war against the soul, The season of youth is the 
most slippery and dangerous; lusts are then most vigorous, and 
temptations most intensely applied. The young then have most 
need of grace to overcome the devil, the world, and the flesh. 
Therefore, be strong in the Lord, and in the power of his might. 
See Eph. vi. 10—1S. Many intend to become religious sometime, 
who yet put off till a more convenient season. A season that rarely 
ever comes to such. By such criminal delays, by stifling convic- 
tions, by neglecting warnings, and preferring the world to religion, 
the spirit is grieved, and departs, and leaves persons to wander in 
counsels of their own, to their eternal ruin, Ps. Ixxxi. 11, 12, and 
exix. 59,60. I shall subjoin here an appropriate extract from the 
Advocate of Moral Reform, No. 110, p. 10: “ Beware of the danger, 
the great and perilous danger. of delaying religion as many do, 
till overtaken by death, and lose their souls. Yes, the danger of 
delaying religion until it is too late, is emphatically the danger of 
the young. Would they embrace religion, they would escape many 
of the dangers and temptations which surround them. Religion would 
be to them a shield and buckler. But, alas, they put off this subject, 
and keep putting it off, crying, time enough yet, time enough yet. 
‘* Counting on long years of pleasure here, 
Though quite unfurnished for the world to come.”’ 
Yet, how often, alas! how very often are they cut down in the midst 
of their thoughtlessness and gaiety, and perish for ever! Shall it 
be so with you? Painful thought! What good reason have you 
for delay? What can you gain by delay? Religion will not abridge 
your joys; it will add to them: it will prepare you to enjoy life; ren- 
der you happy here, and admit you to glory hereafter. “ Remem- 
her now thy Creator in the days of thy youth.”? “Seek first the 
kingdom of God and his righteousness, and all other things shall be 
added unto you.” ‘Turn to God and live. “ Fear God, and keep 
his commandments, for this is the whole duty of man.”” “ For God 
will bring every work into judgment, with every secret thing, 
whether it be good or whether it be evil.” 
‘‘ Let not these warnings be in vain, 
But lend a listening ear, 


Lest you should meet them all again, 
When wrapt in keen despair.” 
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11. I would earnestly exhort you to avoid bad company, whe- 
ther male or female. What can be of worse tendency than bad 
company? We are not in more danger of catching infection from 
a diseased person, than of being demoralized by bad company, 
Many promising youths have hereby been insnared to their eternal 
ruin. As the corrupt tree will ever bear corrupt fruit, so will we 
as naturally imitate the example of those with whom we associate. 
Many will trace their damnation in hell to their ungodly associates 
onearth. The rich man’s five brethren are understood to be his 
ungodly associates, whose presence in hell he justly dreaded would 
augment his own misery. From the danger arising from ungodly 
example the scripture prescribes a noble antidote, * Abstain from all 
appearance of evil.” It is said, “ The companion of fools shall be 
destroyed, but he that walketh with the wise shall become wise.’’ 
You have mucli need to watch and pray, that you may be kept from 
the corruption that is in the world, through lust; and that you be 
not led away by the error of the wicked. See Ps. i. 1; xv. 4; xxvi. 
4, 5, and exxxix. 19—24. Remember that the wages of every sin 
is death; and the wrath of God is revealed from heaven against all 
ungodliness and unrighteousness of men. ‘The following appropri- 
ate extract from Watson, on Bad Company, may be fitly subjoined: 
“The company of the wicked is very defiling. It has a tendency to 
erase all gracious impressions, as fire among snow is soon extin- 
guished. A constant light, frothy talk, to keep up the giggle of 
laughter, will deface all religious and serious thoughts, and will lead 
even to make a sport of sin, if not to ridicule religion as unneces- 
sary precision. One will thus soon become as much a child of hell 
as any of that graceless crew with whom he associates. Oh, if you 
would not miss heaven, beware of evil company, which is the very 
bane and poison of youth. Such as were once soberly inclined, 
have, by being among bad company, become like them, till at last 
they will keep one another company in hell. It is hereby persons 
learn to curse, swear, lie, steal, whore, and profane the Sabbath.”’ 
Then, my dear children, attend seriously to these important consi- 
derations; and as you would regard your present and eternal happi- 
ness, avoid all insnaring and demoralizing company. 

12. There is one vice of fearful frequency, contracted by associ- 
ating with ungodly company, viz., that of profane swearing. Of all 
vices this is the most unprofitable, for no good can possibly be 
gained by it; and no commandment is sanctioned by a more severe 
threatening, than the third, “ Thou shalt not take the name of the 
Lord thy God in vain, for the Lord will not hold him guiltless that 
taketh his name in vain.” Such may escape punishment from men, 
yet shall they not escape God’s righteous judgment. Is it con- 
eeivable, that the God of glory will permit his sacred and holy name 
to be profaned, and used with wanton irreverence by his rebel 
creatures, with impunity? God may in the exercise of his long- 
suffering patience, bear with their impiety, as he does with other sins. 
But in the day of righteous retribution he will distinguish between 
those who swear and those who fear an oath; see Lev, xxiv. 10O— 
16; Deut. xxviii. 58; Jer. xxiii. 10; Mat. v. 34—37; Jas. vy. 12. 
Can any be said to love, reverence, obey, and pray to that God, 
whose name they wantonly profane? This vice is awfully preva- 
lent. Scarcely can you go into any company, but you hear the 
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sacred name of God profaned. No vice more evidences a grace- 
less state. No company ought to be more scrupulously avoided. 
In every sin there is aggravation. Perhaps the highest aggravation 
in swearing is the sin of perjury, which is calling on the God of 
truth to witness and punish a known falsehood. That you may 
know the nature of an oath, I would observe, that it is a solemn ap- 
peal to the ever-living God, as a present witness and impartial 
judge; and implies an invocation that he may punish for this oath 
if false. Every thing on the occasion is as much under the solemni- 
ty of the oath, as if 1 were to say, J swear by the great God it is so 
and so. Any untruth is perjury, and will be punished. Never 
swear but with uplifted hands: kissing the book is idolatry. See 
Ps. xxvi. 4, 5, cxxxix. 19—22. 

13. Pride is an evil very incident to youth, which I would ad- 
monish you carefully to avoid. Pride is self-esteem; expressed 
in scripture by persons thinking more highly of themselves than 
they ought to think, All persons, who value themselves on their 
attainments, whether natural or acquired, are proud; hence, the 
pride of birth, wealth, learning, office, beauty, dress, &c. Nebu- 
chadnezzar was proud of his splendid palace. God, who is able to 
humble the most proud and lofty, to humble this proud monarch, 
deprived him of his reason, and made him the associate of brutes. 
Pharaoh, another proud monarch, who said, “ Who is the Lord, that 
I should obey him?” was sufficiently humbled, when he and his 
armies were overwhelmed in the waters of the Red Sea. All, who 
exalt themselves, he is able to abase; and the proud in heart he 
knows afar off. Few characters are more contemptible than the 
proud, whereas the humble are esteemed by both God and man. 
Hence, the divine injunction, “ Be clothed with humility, for God 
resisteth the proud, but giveth grace to the humble.” “ Before 
honour is humility; but pride goeth before destruction, and a haughty 
spirit before a fall.” 

By pride, persons are greatly assimilated to Satan, who rules in 
the hearts of the children of disobedience. Pride is supposed to 
be his original sin, a sin, to which perhaps, above all others, he 
prompts the human family; hence, the divine injunction, “ Take 
heed, lest being lifted up with pride, ye fall into the condemnation 
of the devil.”” Those chargeable with that degrading and con- 
temptible vice, may almost for certain expect a fall, for ‘ before de- 
struction, the heart of man is haughty.” The proud, certainly, 
much more resemble the prince of darkness, than Him, who has 
said, “learn of me, for I am meek and lowly in heart, and ye shall 
find rest to vour souls.’? Pride is the source of many evils; what 
fighting, duelling, law-suits, originate in this evil. Revenge is the 
language of wounded pride; * So will I do to him, as he hath done 
to me.” Therefore, the forgiveness of injuries, a distinguishing 
characteristic of genuine piety, is entirely wanting. The omission 
of prayer, is also ascribed to this baneful evil. The wicked through 
the pride of his heart, will not call upon God; Ps. x. 4. Other 
evils may be seen in the following passages: Ps. x. 2; Prov. viii. 
13; x. 10; xxix. 23; Obad. 3. 

The apology for pride is, it is pAsHIoN ABLE, or neighbourlike, which 
a worthy clergyman called a damnable principle. It is contrary to 
express scripture, “ be not conformed to this world, for the friend- 
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ship of this world is enmity with God.”’ The best antidote against 
the evil is prescribed 1 Pet. v. 5, “ Be clothed with humility, for 
God resisteth the proud, but giveth grace to the humble.” This is 
in the sight of God an ornament of great price. But the gay appa- 
rel, the gold ring, the plaited or curled hair, are the ornaments of 
the light, the vain, and giddy; which proclaim to the world that 
pride is the domineering principle of the heart. Most worthy of 
notice is Isa. ili. 16 —24. 

14. Beware of habitual levity. There is a diflerence between 
levity and cheerfulness. Cheerfulness is not inconsistent with be- 
coming gravity. Levity is not only inconsistent with gravity, but 
also destructive of dignity. It may be next akin to vanity. It be- 
trays the vanity of that heart in which it reigns. Let it have no 
place in your bosoms; it is the enemy of a devotional spirit; it les- 
sens the importance, and destroys the influence of its possessor. 
Then beware of this evil. Be sober, grave, dignified, and yet 
cheerful. Avoid foolish talking and jesting: see Eph. v. 4. Re- 
ligion is the best promoter of cheerfulness, and best antidote against 
levity. Gravity is an ornament both to the Christian, and members 
of polite society. Nothing more bespeaks the vacant mind, than 
the constant giggle of laughter. It shows a want both of politeness 
and decency: Eecl. ii. 2, ‘I said of laughter, it is mad; and of mirth, 
what doeth it.” And vii. 4, it is said * the heart of fools is in the 
house of mirth.”? And in Prov. xiv. 13; it is said, “the end of that 
mirth is heaviness.” When a woman has lightness of mind, she 
verges towards direct vice: when there is levity in her conduct, she 
exposes herself to the imputation of criminality.”—Advocate of 
Moral Reform, No. 10. 

15. Beware of Impurity. In imagination, in thought and word, 
be pure. Beware of him who trifles with female innocence; set a 
mark on the man and his associates. Beware of her, whose house 
is the way to hell, going down to the chambers of death. Let not 
thine heart incline to her ways; go not astray in her path. Read 
Eph. v. 5—7; Prov. v. 1—14, and the whole of the seventh chap- 
ter. Much is done to insnare and ruin the young and unsuspecting. 
Therefore be ever on your guard, Watch and pray; that you may 
not be led into temptation, but delivered from evil. “ Abstain from 
all appearance of evil,” and from all occasions, and incentives, as 
dancings and plays; which lascivious practices are the very nur- 
series of licentiousness. 

16. Avoid Theatrical exhibitions, as attended with many per- 
nicious consequences; they are a waste of time. Time is precious, 
which we are called upon to redeem, and not consume in criminal 
pleasures. They are often attended with much obscene language; and 
with exhibitions of a lascivious tendency. They so much intoxi- 
cate the mind, as to dissipate every serious and religious impression. 
Good by the gospel will never be got by those who attend theatres, 
Even in the house of God, their minds are in the theatre. We are 
commanded to do all to the glory of God. Can any glory redound 
to God, from theatrical exhibitions? Can the blessing of God be 
sought to attend them? It is no inconsiderable argument against 
them, that they are productive of no good, why then spend your 
money for that which is naught?) Whatever momentary pleasures 
they may now afford, what pleasure will they afford in a dying hour? 
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They will then be as pricks in your eyes, and thorns in your sides, 
Hear the declaration of a ruined young man on his death-bed. “ In 
an evil hour I was asked by a friend to go with him to the theatre, 
I went. It was the first time I had ever been. From that hour I 
trace my Ww andering, and my ruin. I was tempted to go again and 
again, till my ruin was completed.” Carefully read Tract 130, on 
theatrical exhibitions. 

17. The next vice against which I would caution you, is that of 
drunkenness. ‘Though I know none of you are given to it, yet, as it 
is a vice of fearful prevalence, and by which many are overcome, 
it is proper that I warn you to be on your guard against it. In re- 
gard to every vice, especially those that are most common, the 
divine command is, “ Watch, and pray, that ye be not led into 
temptation.” The most prevailing of all temptations to drinking is, 
take a litile, it will do you no harm. But it does harm, as it is in this 
way that habit is acquired; a habit of appetite that must be gratified. 
One little requires more, and that a greater. No one becomes a 
drunkard all at once. This, like every other sin, is progressive, and 
leads to many other vices, especially licentiousness, a vice that has 
slain its thousands and tens of thousands, “Fleshly lusts war 
against the soul;’”’ read Prov. xxiii. 29, 35. Shun places of temp- 
tation. Frequent not the bar-room, nor groceries where liquor 
is, and readily handed from one to another. Neither treat nor re- 
ceive treats. Some will treat to be treated again more largely, and 
get the glass to go round. But touch not the social glass. Join the 
Temperance Society, and act consistently. You may in advanced 
life have to look back with sorrow upon the sins and follies of early 
life. ‘The seed now sown is that which must be reaped in eternity, 
“ for what a man soweth, that shall he also reap. He that soweth 
to the flesh, shall of the flesh reap corruption.’’ Read some or all of 
the many valuable Tracts published against the evils of intemperance. 
In the following Tracts the evils of drunkenness are well exposed. 
233, 276, 2359, 125, 305, 288, 242, 300, 221, 244, 25, 249, 159, 
247, 358. But especially read 1 Cor. vi. 9, 10; where it is ex- 
pressly said, “ Drunkards shall not inherit the kingdom of God.” 

18. I would admonish you also against the vice of lying, a vice, 
perhaps, of all others, the most degrading, as it loudly proclaims 
filiation to the devil. ‘To all liars it may be said, “ Ye are of your 
father the devil.”? Perhaps no vice is more offensive to the God of 
truth, who must necessarily hate every species of lying, even in jest- 
ing; a species of lying very extensively indulged. Although it 
may excite the laughter of fools, it will procure the wrath of God, 
who has said, “ All liars shall have their portion in the lake that 
burneth with fire and brimstone.” Lay it down as a fixed principle 
never to lie, whatever be the consequence. A rigid regard to truth 
will give you an elevation of character among men; as none are 
more highly esteemed than those who invariably speak the truth. 
Never permit yourselves to speak an untruth, never quibble, never 
prevaricate nor exaggerate, in which there is often much falsehood. 
It may require courage to tell and answer the truth at all times. 
Then be courageous; be open, frank and true. Let no guile be found 
in your mouths, Avoid also tale-bearing, evil speaking, detraction 
and defamation, which are the offspring of lying. Speak evil of no 
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one. Lying, like other vices, is productive: one lie often leads to 
another; two or more become necessary to conceal one, it therefore 
becomes a fearful traffic; is rarely repented of and turned from. 
The habit saquived in early life is generally continued in old age. 
See Eph. iv. 25; Hos. iv. 1, 2; Prov. vi. 17, 12, 19, 22. 

19. I would admonish you to be strictly honest in all your deal- 
ings. Honesty is always the best policy ; ; honesty is an ornament 
both to the Christian and the man of the world. Therefore be not 
chargeable with pilfering even the smallest articles belonging to 
others. ‘hough you may escape detection in many instances, re- 
member that the eye of God is ever upon you. To him the dark- 
ness and the light are both alike alway. Remember our Saviour’ 's 
golden rule, “ Do in all cases, as you would have others do to you.’ 
You would not wish that any one should take your property. There- 
fore be honest and honourable in all your dealings. This you will 
acknowledge, is nothing but just and right. In acting accordingly, 
you will enjoy the approbation of God, and of your own conscience, 
and of every honest and respectable person. God has set a guard 
over our own and others’ property, by the eighth precept of his law. 
Then in every temptation to act otherwise, remember these words, 
“Thou shalt not steal.” You cannot expect the blessing of God to 
accompany unlawful gain. Avoid as much as possible all debt. 
Pay punctually every just debt. “Owe no man any thing.” Do not 
incur, or contract debts, without the prospect of being able to pay ; 
which is no better than theft. It isa crime of which many are charge- 
able, to contract debt, and be unconcerned about its payment; they 
will even employ every means in their power to avoid it. Such 
persons are objects of merited contempt among men. 

20. Self-denial is an important duty required of all, who would be 
disciples of Christ, and inherit eternal glory. See Matt. xvi. 24. 
Tit. ii. 11—13. So difficult is the duty, that it is represented by 
plucking out an eye, and cutting off a hand; Mark ix. 43—48. It 
means lusts and idols, appetites and passions must be parted with, 
though difficult as the excision of a corporeal member. Revenge is 
one of those evil propensities of our nature, that must be sacrificed 
to the claims of religion. See Rom. xii, 1lS—21. The kingdom of 
heaven is to be taken by violence; which is to offer violence to our 
own corruptions, attachments, and sinful pleasures, the customs of 
the world: for there are many things highly esteemed among men, 
which are abomination in the sight of God, There is nothing of which 
we are in greater danger than worldly attachment; against which we 
are often solemnly admonished. Rom. xii. 2; 1 Johnii. 15,16; 1 Tim. 
vi. 6—12: James iv. 4. “We cannot serve God and mammon.”” We 
cannot both live in sin and enter glory; “for without holiness no man 
shall see the Lord.” See 1 John iii. 3. The way to heaven is a narrow 
way and attended with many difficulties, represented by bearing a 
cross, running a race, fighting, striving. But there is a glorious re- 
ward at the journey’s end. The redeemed who are before the throne, 
are said to have come out of great tribulation—through many tribu- 
lations the righteous enter the kingdom. See 2 Cor. iv. 17: 1 Cor. 
ix. 24—27: 2 Tim. iv. 7,8. All the epistles to the churches in Asia 
conclude with a promise to them that overcome. See Rey. ii. 17, 
and iii. 5—21, and xxi. 7. 


To be continued. 
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THE CAUSE OF GOD AND TRUTH. 


The Cause of God and Truth. 


SECTION V. 
I have set before you life and death, blessing and cursing; therefore choose life, that 
both thou and thy seed may live —Deot. xxx. 19, 

Tuese words are frequently made use of by the patrons of* free 
will, in favour of it, and its power, to do that which is spiritually 
good. I shall briefly consider this so-much-controverted subject, by 
considering the following things: 

I. What free will is, or what is the nature of the liberty of the 
human will? 

1. The will of man, though it is free, yet not independently and 
absolutely so; it is dependent on God, both in its being and acting; 
it is subject to his authority and command, and controllable by his 
power. “The king’s heart,”t (and so every other man’s,) “is in the 
hand of the Lord: as the rivers of waters, he turneth it whithersoever 
he will.” The will of God is only free in this sense; he is not sub- 
ject to a superior being, and therefore aets without control, according 
to his will, in the armies of the heavens, and among the inhabitants 
of the earth: hence those great swelling words of vanity, avrs§ovsov, 
and liberum arbitrium, which carry in them the sense of self-sufficiency, 
despotic, arbitrary liberty, are improperly given to the human will, 
though agreeable enough to the language of some free-willers; such 
as Pharaoh, who said, “* Who is the Lord, that I should obey his voice, 
to let Israel go?+ I know not the Lord, neither will I let Israel go.” 
Others have said, Our lips are our own; who is Lord over us?§ 

2. The liberty of the will does not consist in an indifference to good 
and evil, or in an indetermination to either; otherwise the will of no 
being would be free; for God, as he is essentially and naturally good, 
his will is determined only to that which is so; nor does he, nor can 
he, do any thing evil; and yet in all he does, acts with the utmost 
freedom and liberty of his will. ‘The will of the good ange's, though 
in their state of probation, was left mutable and liable to change; yet 
in their confirmed state, is impeccable, wholly turned unto and bent 
upon that which is good, and yet all the services they perform to God 
and man, are done with the greatest readiness, cheerfulness, and wil- 
lingness, without any force or compulsion. The will of the devil is 
biassed only to that which is evil, without the least inclination to that 
which is good; and yet moves freely in the highest acts of sin and 
malice. ‘The will of man, considered in every state he has been, is or 
shall be in, is determined to good or evil, and does not stand in equili- 
brio, in an indifference to either. The will of man, in a state of inno- 
cence, was indeed mutable, and capable of being wrought upon and 
inclined to evil, as the event shows; yet during that state, was entirely 
bent on that which is good, and acted freely, and without any co- 
action, in obedience to the commands of God. The will of man, in 
his fallen state, is wholly addicted to sinful lusts, and in the fulfilling 
of them takes the utmost delight and pleasure. Man, in his regenerate 
state, though he is inclined both to good and evil, which arises from 


* Erasmus in Luther, de Servo Arbitr. c. 95 and 97, pp. 145, 148; Curcellei Institut. 
Rel. Christian |. 6, c. 13, sect. 2, p. 400; Limborch. Theolog. Christ. 1. 4, c. 13, sect. 22. 
p- 376; Whitby, pp. 317, 318; ed. 2. 309, 310. 

t Proy. xxi. 1. $ Exod. v. 2. § Psalm xii. 4. 
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the two different principles of corruption and grace in him; yet both 
move freely, though determined to their several objects. The flesh, or 
corrupt part, is solely determined to that which is evil; grace, or the 
new creature, to that which is spiritually good; so that with the flesh, 
the regenerate man serves the law of sin, and with his mind the law 
of God. The will of the glorified saints in heaven is wholly given up 
to spiritual and divine things, nor can it be moved to that which is 
sinful; and yet as they serve the Lord constantly, so with all freedom 
and liberty. Consider, therefore, the will in every rank of beings, 
its liberty does not consist in an indifference or indetermination to 
good and evil. 

3. The liberty of the will is consistent with some kind of necessity. 
God necessarily, and yet freely, hates that which is evil, and loves that 
which is good. Christ, as man, was under some kind of necessity of 
fulfilling all righteousness, and yet performed it voluntarily. The will 
of man is free from a physical or natural necessity; it does not act and 
move by a necessity of nature, as many creatures do. So the sun, 
moon, and stars, move in their course; fire, by a physical necessity, 
burns; light things ascend upwards, and heavy bodies move down- 
wards. Moreover, it is free from a necessity of coaction or force; 
the will cannot be forced; nor is it even by the powerful, efficacious, 
and unfrustrable operation of God’s grace in conversion; for though 
before, it is unwilling to submit to Christ and his way of salvation, yet 
it is made willing in the day of his power, without offering the least 
violence to it; God working upon it, as Austin says, cum suavi omni- 
potentia et omnipotenti suavitate; with a sweet omnipotence, and an 
omnipotent sweetness: but then the will of man is not free from a 
necessity of obligation; it is bound to act in obedience to the divine 
will; though it is free, it is not free to act at pleasure, without con- 
trol; though the sinful, corrupt will of man, breaks out in despite of 
the laws of God, and chooses its own ways, and delights in its abomi- 
nations; yet this is not properly liberty, but licentiousness. And 
though a good man looks upon himself under a necessary obligation 
io act agreeable to the will of God, yet this necessity is not contrary 
to the liberty of his will; for he “ delights in the law of God after the 
inner man.” Moreover, there isa kind of necessity which the school- 
men call a necessity of immutability; which respects the divine de- 
erees, and their necessary, unchangeable, and certain events, that is 
consistent with the liberty of man’s will: for though the decrees of 
(sod are necessarily fulfilled, yet these do not infringe nor hinder the 
liberty of the creature in acting; for instance, the selling of Joseph to 
the [shmaelites, by whom he was brought to Egypt, was according to 
the decree and purpose of God, who sent him thither, and designed it 
for the good of others, and yet his brethren, in the whole of that affair, 
acted with the utmost deliberation, choice and freedom of their wills 
imaginable, Nothing was more peremptorily decreed and determined 
by God than the crucifixion of Christ, and yet men never acted more 
freely, as well as more wickedly, than the Jews did in all the parts and 
circunrstances of that tragical scene. So that the liberty of the will 
is consistent with some kind of necessity, yea, even with some kind of 
servitude. A servant may serve his master freely and voluntarily, as 
the Hebrew servant who was unwilling to part from his master when 
his time of servitude was expired. A wicked man who commits sin, 
ives up himself wholly to it, is a servant of it, yet acts freely in all 
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his shameful and sinful services; even at the same time he is a slave 
to those lusts and pleasures he chooses and delights in; which made 
Luther call free will servum arbitrium. 

4. The consideration of the will of man in the several states of inno- 
cence, the fall, regeneration, and glorification, serves much to lead us 
into thé true nature and notion of the liberty and power of it. Man, 
in his state of innocence, had both a power and will to do that which 
was naturally and morally good; though his will was left mutable, and 
so through temptation might be inclined to evil, at which door came 
in the sin and fall of man. Man, in his fallen state, is wholly under 
the power and dominion of sin, is a captive under it, and a slave unto 
it,and has neither a power nor will to that which is spiritually good. 
Man in a state of regeneration, is freed from the dominion of sin, 
though not from the being of it; his will is sweetly and powerfully 
wrought upon, and inclined to what is spiritually good, though he 
finds a body of sin and death about him, which much distresses and 
hinders him in the performance of it. The saints in heaven are freed 
both from the being and dominion of sin; and as they have a will 
solely inclined, so they have full power, to serve the Lord without 
ceasing. 

The distinction between the natural and moral liberty of the will 
is of great service in this controversy ;* though these two are artfully 
confounded together; and because the one is denied by us, it is con- 
cluded that the other is also; whereas we affirm, that the natural liberty 
of the will is essential to it, and always abides with it in every action 
and in every state of life. Aw icked man, in the highest degree o! 
servitude to sin, his will acts as freely in this state of bondage as 
Adam’s will did in obedience to God, in a state of innocence; but 
the moral liberty of the will is not essentizl to it, though it adds to the 
glory and excelle ney of it; and therefore may or may not be with 
it, without any violation to, or destruction of, the natural liberty o! 
the will. The moral libe rty of the will to that which is good was 
with Adam in a state of innocence; this was lost by the fall: hence 
man in a state of corruption and unregeneracy is destitute of it; in 
the regenerate state it is implanted in the will by the Spirit and grace 
of God, and in the state of glorification will be in its full perfection ; 
so that the controversy ought to be not about the natural, but moral 
liberty of the will, and not so much about free will itself, as the 
strength and power of it; which leads me to the consideration of the 
next inquiry, which is, 

II. What is the strength and power of man’s free will; or what :: 
is that the will of man itself can will or nill, choose or refuse, effect 
and perform? 

1. It will be allowed that the human will has a power and liberty o! 
acting in things natural, or in things respecting the natural and anima! 
life; such as eating, drinking, sitting, standing, rising, walking, &c. 
The external parts, actions and motions of the body, generally speak- 
ing, are subject to and controllable by the will; though the interna! 
parts, motions and actions of it, are not so, suc +h as digestion of food. 
secretion of it to various purposes and uses, nutrition and accretion o! 
the several parts of the body, circulation of the blood, &e., all whie!: 
are performed without the consent of the will. 

The will of man has a liberty and power of acting in things 


* Vide Gale's Court of the Gentiles, part iv, b. 3, c. 1, sect. 4, pp. 13, 14. 
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civil, such as relate to the good of societies, in kingdoms, cities, towns 
and families; as obedience to magistrates, lawful marriage, education 
of children, cultivation of arts and sciences, exercise and improve- 
ment of trades and manufactures, and every thing else that contri- 
butes to the good, pleasure and advantage of civil life. 

3. Man has also a power of performing the external parts of reli- 
gion, such as praying, singing the praise of God, reading the Scriptures, 
hearing the word of God, and attending on all public ordinances. So 
Herod heard John gladly, and did many things in a religious way, 
externally. Men may also give to every one their own, do justice 
between man and man, love such as love them, live inoffensively in 
the world, appear outwardly righteous before men, and do many 
things which have the show of moral good, as did the heathen and 
publicans, and the apostle Paul before conversion. 

4. Man has neither will nor power to act of himself in things spi- 
ritually good, or in such as relate to his spiritual and eternal welfare, 
as conversion, regeneration, faith, repentance, and the like. Conver- 
sion is not the work of a creature, but of God, even a work of his 
almighty power; by which men are turned from sin and Satan to him, 
are delivered from the power of darkness, and translated into the 
kingdom of his dear Son. Regeneration, or a being born again, is ex- 
pressly denied to be of the will of the flesh, or of the will of man, 
and is ascribed to God himself. All men have not faith in Christ; 
and such who have it, have it not of themselves; it is the gift of God, 
the operation of his Spirit, the fruit and effect of electing and effica- 
cious grace. Evangelical repentance, which is unto life, is not in the 
power of man; man, in a state of nature, has no true sense of his 
sins; nor will any means of themselves bring him to repentance for 
them, without the efficacious grace of God. True evangelical repen- 
tance is God’s free-grace gift. 

5. That there is no power naturally in the will of man, to will, 
choose and effect things spiritually good, does not only appear from 
all experience of human nature, but also from all those scriptures 
which represent men as polluted, wholly carnal, given up to sin, slaves 
unto it, and dead in it; and not only impotent unto, but under an 
impossibility to do that which is good; and from all those scriptures 
which declare the understanding, judgment, and affections to be cor- 
rupt, by which the will is greatly influenced and directed; and from 
all such scriptures which intimate that every good gift and spiritual 
blessing come from God, and that the saints themselves only will 
and act through the power and under the influence, of the grace of 
God, who works in them both to will and to do of his good pleasure. I 
proceed, 

III. To inquire whether the words of the text under consideration 
assert the power and liberty of the will of man in choosing that 
which is spiritually good? To which I answer, 

I. Supposing what is here proposed to be chosen is spiritually good, 
and what to be refused is spiritually evil; it does not follow from 
hence that man has a power to choose the one and refuse the other; 
for, as Luther™ says, “ The words are imperative, they assert nothing 
but what ought to be done; for Moses does not say, Thou hast a 


* Verba adducta sunt imperativa; nihil dicunt, nisi quid fieri debeat; neque enim 
Moses dicit, eligendi haves vim, vel virtutem; sed elige, serva, fac. I’rwcepta fa- 
ciendi tradit, non autem describit hominis facultatem.—Luther, de sery. arbitr. c. 
97, p. 148. 
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power of choosing, but choose, keep, do. He delivers precepts of 
doing, but does not describe the power of man.” 

2. Life and death, blessing and cursing, are to be taken in a civil 
sense, and design the external dispensations of God’s providence, 
with respect to temporal good or evil, which should befall the people 
of Israel, according to their civil behaviour and conduct. That peo- 
ple were under the immediate government of God; he was their po- 
litical king and head. Moses, from him, gave a system of laws to 
them as a body politic; according to their obedience to which laws, 
they and their seed were to live and dwell in and enjoy all the tem- 
poral blessings of the land of Canaan, as appears from ver. 16, 20; but 
if they disobeyed, they were to expect cursing and death, captivity 


and the sword, and not prolong their days in the land they were 


going to possess, as is evident from ver. 17,18. Therefore Moses 
advises them to choose life, that is, to behave according to those laws 
given them as a commonwealth; that so they, under the happy go- 
vernment they were, might comfortably live, and they and their pos- 
terity enjoy all the blessings of a civil life in the land of promise. 
What comes nearer to such a case, and may serve to illustrate it, is 
as if a person should represent the wholesome constitution and laws of 
Great Britain, preserved under the government of his majesty king 
George, with all the consequent blessings and happiness thereof, and 
also the sad and miserable condition it would be in under a popish 
Pretender; and then observe that it would be most desirable, advisa- 
ble, and eligible, peaceably to continue under the government of 
the one, than to receive the yoke of the other. ‘To choose the one 
is to choose liberty and property, blessing and life, and every thing 
that is valuable, in a civil sense; to choose the other, is to choose sla- 
very and arbitrary power, cursing and death, and every thing that is 
miserable and destructive. Now it is allowed that man has a power 
of willing and nilling, choosing and refusing, acting and not acting 
in things of a civil nature; therefore these words can be of no service, 
nor ought they to have a place or concern in the controversy about 
the power and liberty of the will in things spiritual. 





SECTION VI, 
O that they were wise, that they understood this, that they would consider their lat~ 
ter end.— Deut. xxxii. 29. 

THESE words were made use of to contradict the doctrines of ab-~ 
solute election, particular redemption, and unfrustrable grace in con- 
version; it is intimated,” that, on supposition of these doctrines, they 
would represent the God of sincerity and truth as full of guile and 
hypocrisy, when he earnestly wishes and desires the welfare of men, 
and that they have spiritual wisdom; and yet he himself has decreed 
to leave them without a Saviour, and without means of being spiritu- 
ally wise; which is all one as though he had passionately wished they 
had been of the number of his elect, when he himself, by an absolut: 
decree from all eternity, had excluded them out of that number, In 
answer to which, let it be observed, 

I. That it ought to be proved that God does passionately wish th: 
spiritual and eternal welfare of all mankind; or desires that every 
individual of human nature might have spiritual wisdom to know his 


* Whitby, p. 181, 222, 223; ed, 2. 177, 216, 217, 
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spiritual estate, and consider his latter end; since it is evident that 
he does not afford to every son of Adam the means of being spiritually 
wise, and it is certain that these words do not express such a univer- 
sal wish; for they only regard a part of mankind, either the people 
of Israel, or the adversaries of Israel, as will be seen hereafter; and 
therefore, being spoken only of some, and not of every individual of 
men, cannot militate against the election and redemption of some 
only. 

II. It ought to be proved that God wishes or desires the spiritual 
welfare of, or spiritual wisdom for any, but those whom he has chosen 
to eternal life, whom Christ has redeemed by his blood, and to whom 
the Spirit of wisdom and revelation in the knowledge ‘of themselves 
and Christ is given; or in other words, that God wishes and desires 
the spiritual welfare of such, and spiritual wisdom for such, who, in 
the event, are not eternally saved. 

III. It ought to be considered whether these words regard the 
spiritual welfare of any, or contain in them a wish for wisdom and 
understanding in spiritual things; or rather, whether they do not 
only regard things temporal, and the knowledge of them, as will 
quickly be made to appear. 

IV. Supposing the words to contain a wish for wisdom and under- 
standing in spiritual things, such a wish must be ascribed to God, not 
properly, but by an anthropopathy, or after the manner of men: 
wishes and yelleities are improperly, or in a figurative way, attributed 
to God; nor do they suppose any imperfection in him, nor sufficiency 
in his creatures; nor do such necessarily imply that it is his will to 
give that wisdom he wishes for; nor do they lay him under obligation 
even to afford the means of spiritual wisdom; but as a man wishes for 
that which is grateful and agreeable to him, so when God wishes for 
spiritual wisdom in men, it only implies that such wisdom in them 
would be well-pleasing to him. Besides, such a mode of speaking may 
be used either by way of complaint of ignorance, or as expressing pity 
for it, or as upbraiding with it; and that in order either to bring to 
a sense of it, and encourage to apply to him for wisdom, who gives it 
liberally, or to leave inexcusable. But, 

V. The words are not delivered in the form of a wish, but are a 
hypothetical proposition. The Hebrew word 19 signifies //,* and the 
whole verse should be rendered thus:—“If they were wise, they 
would understand this, they would consider their latter end;’’? and 
supposing them to be understood in a spiritual sense, the meaning is, 
had they been wise to do good, as they are to do evil, they would 
have understood the things that belong to their spiritual peace and 
welfare, and would have seriously considered the last issue and end 
of all things, and themselves; but they are not wise in things divine 
and spiritual, and therefore have no understanding of them; nor do 
they consider the end of their sinful actions; nor the end of their days, 
how short it is, how nigh at hand; nor that awful judgment that will 


follow after death; nor their final doom, nor whither they shall go, to 
heaven or hell. Though, 


* The three targums of Onkelos, Jonathan, and Jerusalem, render it by 1x, if; as 
do also R. Sol. Jarchi, R. Aben Ezra, and R. Levi Ben Gersom, in loc. So Noldius 
in Concord. partic. Ebr. Chal. p. 503, translates the words, Si saperent, intelligerent 
ista; so the Arabic and Syriac versions. The Septuagint seems to have read 85 for , 


since they render them ovg ppovncay cuvasvas, they were not wise to understand; so 
the Samaritan version, 
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VI. After all, the words are to be understood of things tempo- 
ral, and not of what concerns the spiritual and eternal welfare of any. 
Instances of God’s goodness to the people of Israel are at large recited 
in ver. 7—14. After that, their many sins against God and great 
ingratitude to him are meationed i in ver. 15—18, which drew God’s 
resentment and indignation against them, expressed in threatenings 
of many severe judgments, ver. 19—25, which he would have exe- 
cuted on them, but that he “ feared the wrath of the enemy, lest their 
adversaries should behave themselves strangely, and lest they should 
say, Our hand is high, and the Lord hath not done all this,”’ (ver. 
27,) for he knew that “they ” were “a nation void of counsel: neither 
was there any understanding i in them ” (ver. 28,) for “if they ”’ had 
been “ wise, they would have understood this,” that the destruction 
of the people of Israel was of God, and not of them; for otherwise,” 
“how should one chase a thousand,’’ that is, one Gentile a thousand 
Israelites; “‘and two put ten thousand to flight, except their Rock 
had sold them, and the Lord had shut them up?” (ver. 30.) They 
would also have considered their own end, or what must befall them 
in length of time; that as God had cut off and destroyed his people 
Israel for their sins, so they might expect the same destruction for 
iniquities of a like kind. Now since this is the plain and obvious 
sense of the words, they cannot be used with any propriety in the 
controversy about the doctrines of distinguishing grace. 





SECTION VII. 

O that my people had hearkened unto me, and Israel had walked in my ways; I should 
soon have subdued their enemies, and turned my hand against their adversaries.— 
Psalm Ixxxi. 13, 14. 

Tus passage is produced by the Remonstrants, to prove the re- 
sistibility of the grace of God in conversion ;+ in favour of the de- 
fectibility of the saints; and by a late writer,t as irreconcilable with 
God’s decrees of election and reprobation, and the doctrine of par- 
ticular redemption; and as proving that men have a suiliciency of 
ability to do what God wishes they would do. But let it be con- 
sidered, 

I, That, admitting the words contain a wish and desire of God for 
the spiritual Ww elfare and conversion of men, such a wish can only be 
ascribed to him in a figurative sense, as has been observed under the 
preceding section. W ishing cannot be attributed to God in such sense 
as it is to man, who often wishes for that which is not in his power to 
perform, and therefore desires it to be done by another, which cannot 
be said of God without impeaching his omnipotence. When God is 
said to wish for and desire, as we will suppose here, the conversion and 
obedience of men, it only implies that these would be grateful and 
well-pleasing to him; and not that either it is in the power of men to 
convert themselves, and obey the commands of God, or that it is the 
determining will of God that every individual of mankind should be 
converted and obey his commands in a way acceptable to him; for 
then every man would be converted and obey: therefore, such a wish, 
Suppose it as universal and extensive as you please, does not militate 
against the distinguishing grace of God, in choosing, redeeming, and 


* Vid. Vatablum in loc. t In Coll. Hag. Art. iii. iv. p. 216, 219; art. v. p. 15 
t Whitby, p. 77, 181,222; ed. 2. 76, 177, 216. 
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calling some only; since such a wish only declares what God approves 
of, and not what he determines shall be. 

II. The wish for the spiritual welfare of the persons here men- 
tioned, supposing it to be one, is only for the people of Israel, God’s 
professing people, and whom he calls “ my people,” and not all man- 
kind, or every individual son of Adam, as it ought to have been, 
could it be thought to militate against the election, redemption, and 
effectual vocation of some particular persons only; and besides, it 
would be difficult to prove that these persons spoken of, notwithstand- 
ing all their perverseness, rebellion and misconduct, were not chosen 
of God, redeemed by Christ, and savingly wrought upon by the 
power of divine grace, and finally saved. 

III. The words, if duly examined, will appear not to contain 
any wish at all, but an hypothesis, or supposition ; being to be read 
thus: “If my people had hearkened unto me, and Israel had walked in 
my ways, I should,” &c. R. Sol. Jarchi interprets 15 by ox and R. 
Aben Ezra by 15x and the Septuagint by «; all which signify “if; ” 
so the Syriac, Arabic, Ethiopic, Vulgate Latin, Junius, and Tremel- 
lius, read the words; therefore, as the* Contra-Remonstrants have 
rightly observed, it does not follow from hence, that these people 
could obey the commands of God; or that the performance of obedi- 
ence depended on their will; no more than it would follow from 
such a proposition, if a man keeps the law of God perfectly, he shall 
be justified by it: therefore it 1s in the power of man to keep the 
law of God perfectly; or from this, if a man believes, he shall be 
saved ; therefore, faith depends on man’s will, or is in man’s power, 
Besides, 

IV. The words are not to be understood of the internal work of 
grace and conversion, and of spiritual and evangelical obedience 
springing from it, which would have been attended with spiritual 
and eternal blessings; but of an external obedience to God’s com- 
mands, which would have been followed with temporal favours; such 
as subduing their enemies under them, feeding them with the finest 
of the wheat, and satisfying them with honey out of the rock: in the 
same sense are we to understand the words in Isa. xlviii. 18, which 
usually go in company with these under examination, and are also to 
be read conditionally: “If thou hadst hearkened to my command- 
ments, then had thy peace been as a river ;” as they are by the Tar- 
gum, the Septuagint, and Arabic versions, by R. David Kimehi, Ju- 
nius, and ‘T'remellius; and neither the one nor the other regard the 
spiritual, but temporal welfare of God’s people Israel; nor do they 
contain a wish for that, but a declaration or asseveration of it, on con- 
dition of their obedience to God’s commands. The passage in Hos. 
xi. 8, which is sometimes joined with this, is a human way of speak- 
ing, as R. Aben Ezra on the place observes; and expresses God’s 
compassionate concern for the temporal welfare of Ephraim and Is- 
rael, and not transports of affection, and desire after the spiritual wel- 
fare of any, much less of all mankind. 


* In Coll. Hag. Art. iii, iv. p. 232, 
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SECTION VIII. 


For the rod of the wicked shal] not rest upon the lot of the righteous, lest the righ- 
teous put forth their hands unto iniquity. —Psaum cxxv. 3. 

TuHeEse words are made use of* to prove, that “ saints, or true 
believers, or men once truly good, may cease to be so; for it is said, 
that they seem plainly to insinuate, that great and long oppressions 
might have this effect upon them; and surely that which God is thus 
careful to prevent, might possibly befall the righteous: there being no 
need of care to prevent that which he hath absolutely engaged to 
preserve them from.” Strange! seeing, 

I. The doctrine of the saints’ final perseverance is so plainly inti- 
mated in the two preceding verses of this psalm: “ They that trust in 
the Lord shall be as mount Zion, which cannot be removed, but 
abideth for ever. As the mountains are round about Jerusalem, so 
the Lord is round about his people, from henceforth, even for ever.”’ 
if they that trust in the Lord, who are saints, true believers, men 
truly good, are as mount Zion, then they cannot be removed, neither 
from the heart of God, nor out of the hands of Christ; but will abide 
there for ever, and consequently cannot cease to be what they are. If, 
as the mountains are round about Jerusalem, so the Lord is round about 
the same persons before described, who are his people, and that even 
for ever; how is it possible that they should ever perish? 

II. These words are strictly connected with the former, and ex- 
press a certain effect that should surely follow from the safe state and 
happy situation of such who trust in the Lord, »> for, or because it is 
so and so with them ; therefore the rod of the wicked, the tyrannical go- 
vernment, oppressions and persecutions of wicked men, to which the 
saints are often subject, shail not rest, always continue and abide, 
“upon the lot,” not the “ back,’? as Dr. Whitby cites the words, “ of 
the righteous;”’ meaning either their persons or their goods; “lest the 
righteous,’ who are made so by the righteousness of Christ, “ put forth 
their hands unto iniquity;’’ that is, lest through the oppressions of 
wicked men, the instigation of Satan, and their own hearts, they 
should be moved to that which would dishonour God, bring a re- 
proach on his ways, and wound their own souls; all which they may 
do, and yet not cease to be saints, true believers, truly good men ; as 
the instances of David, Peter, and others, fully make appear. The 
righteous may put forth their hands unto iniquity, and fall into great 
sins, and yet not totally fall away, or so fall as to be lost and perish : 
total apostacy is not intended by putting forth their hands unto’ ini- 
quity. 

If. It is stranger still, that the care of God to prevent the righ- 
teous putting forth their hands unto iniquity, should be improved 
into an argument against their perseverance, and in favour of their 
apostacy. It will be readily allowed, that what God is thus careful 
to prevent, even suppose a total apostacy was meant, might possibly 
befall the righteous, should they be left to themselves, destitute of the 
powerful protection of God; nor would there be a possibility of its 
being otherwise; but since the care and power of God are so greatly 
employed about their preservation, it is impossible that it should be- 
fall them. 

IV. It is an egregious mistake to say, that “there is no need of 


* Whitby, p. 436; ed. 2. 425. 
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care to prevent that which he (God) absolutely hath engaged to pre- 
serve them from ;’’ since God’s engagement to preserve his people, 
is the true reason of the employment of his care about them ; which 
is necessary to prevent their doing the iniquity, which otherwise 
would be done by them: God having absolutely resolved, determined, 
and engaged, that those that trust in him should not be removed, but 
abide for ever; therefore he will be round about them for ever, and 
take care of them that nothing hurt or destroy them: he will keep 
them by his power through faith unto salvation. 


SECTION IX. 
The Lord is good to all, and his tender mercies are over all his works.—Psain 
exlv. 9. 

Tue doctrines of election and reprobation, and of particular re- 
demption, are represented as contrary to the general mercy and 
goodness of God expressed in this passage : with a view to these doc- 
trines, it is asked by one writer,* “ Why is it said, that his tender 
mercies are over all his works, if they are so restrained from his most 
noble creatures ?’’ And it is observed by another,t “ That it should 
not be said, his tender mercies are over all his works: but his cruelties 
are over all his works.”” To which I reply, 

I. That the said doctrines do not restrain the tender mercies of 
God in a providential way, of which this text only speaks, as will be 
shown hereafter, from any of his creatures; no, not even from the 
non-elect, or those who have no share in the special grace and favour 
of God, and who are not eventually saved; though these should not 
be reckoned God’s most noble creatures:{ for surely they are not 
more noble than the elect of God, or those who are saved with an 
everlasting salvation; or more noble than the angels, who stand, and 
never left their first estate in which they were created. Admitting 
also that these doctrines carried in them ideas of cruelty, and want of 
compassion in God to those who are rejected by him, and excluded 
from redemption by Christ; yet it should not be concluded from 
hence, that the cruelties of God are over all his works; since, ac- 
cording to the known tenor of these doctrines, some of God’s crea- 
tures are chosen by him to eternal life, redeemed by the blood of 
Christ, and shall be certainly and eternally saved. 

II. The said doctrines are not expressive of cruelty in God to man- 
kind, nor inconsistent with his goodness and mercy: nor do they re- 
present God less good, or less merciful, than the doctrines of condi- 
tional election and universal redemption do; nay, they represent 
him more merciful than these do, since they ascertain the salvation 
of some, whereas these leave the salvation of every man precarious 
and uncertain, if not impossible, depending upon the mutable will 
of the creature. 

III. These words are to be understood not of special mercies, or 
saving benefits, bestowed by God upon any of his creatures; but of 
his providential goodness, which extends to them all, even to the 
brutal world, to all irrational as well as rational creatures, as appears 


* Whitby, p. 159; ed. 2,155. t Curcelle Relig. Christ. Inst. 1. 6, c. 6, sect. 8, p. 370 
t Whitby, p. 159, 177; ed. 2. 155, 173. 
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from ver. 15, 16, compared with Psalm exlvii. 8,9, who have no 
concern in election and redemption; so that if these words should be 
so understood, as to relate to the blessings of spiritual and eternal sal- 
vation, they would prove too much, more than our opponents de- 
sire ; namely, that these blessings are provided for, and extend unto 
irrational creatures, yea, even to all the works of God, of every kind 
and sort. Therefore, ; 

IV. The said doctrines are not at all repugnant to these universal 
expressions of God’s goodness and mercy; since the non-elect, or 
such who have no saving benefit by the death of Christ, have a share 
in the providential goodness and tender mercies of God ; who “ makes 
his sun to rise on the evil and on the good, and sendeth rain on the 
just and on the unjust, and is kind to the unthankful and to the 
evil:’’ nay, oftentimes, the worst of men have the greatest share of 
the good things of this world: “ their eyes stand out with fatness, and 
they have more than heart could wish:” their temporal mercies are 
oftentimes larger than those that the dear children of God enjoy; and 
therefore are not what they have in common with the brutes that pe- 
rish;* God takes more care of them than of oxen, or the fowls of the 
air,in a providential way; though they “despise the riches of his good- 
ness, and forbearance, and long-suffering; not knowing that the good- 
ness of God leadeth them to repentance: but after ’’ their “ hardness 
and impenitent heart, treasure up unto’’ themselves “ wrath against 
the day of wrath, and revelation of the righteous judgment of God.”’ 


SECTION X. 


‘“ How long, ye simple ones, will ye love simplicity? Turn ye at my reproof, &«.— 
Proy. i. 22—30. 

TueEseE are the words of Christ, who, under the name of Wisdom, 
is represented crying without, and uttering his “ voice in the city, in 
the streets, in the chief place of concourse, in the opening of the 
gates;’? which is to be understood of thre public preaching of the 
word, either by Christ himself, or by his ministers. What is ad- 
vanced from these passages in favour of any part of the Arminian 
scheme, will be considered in the following order: 

I. It is said,t that from hence “it is very evident, that it was pri- 
marily the counsel and will of God, that even they who would not 
turn, would not repent and accept of salvation, should believe and 
come to repentance, and be made partakers of it:’? in which I ob- 
serve, 

1. That this writer, with the Remonstrants, supposes an antecedent 
and consequent will in God, when he says, that it was primarily the 
counsel and will of God, &c., as if what was once the will of God is 
not now his will; w hich is contrary to the immutability of his na- 
ture and will; who “is in one mind; and who can turn him? and 
what his soul desireth, even that he doeth.”” What is once his will, 
is always so; nor can it be made null and void by the will of man. 

2. That he mistakes the counsel of God here, as also in Luke vii. 
30, for the intentional will of God, respecting the faith, repentance, 
and salvation of persons; when it designs in both places, God’s will 
of command and approbation; and is expressive, not of what God in- 


* Vid. Whitby, p. 159; ed. 2. 155. t Whitby, p. 72; ed. 2. 71. 
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tended and designed concerning these persons; but of what was their 
duty, and which would be grateful to him, and approved of by him: 
for had it been his intentional determining will that these persons, 
who rejected and despised his counsel, should believe, repent, and 
be saved, they would have believed, repented, and been made par- 
takers of salvation; for “ who hath resisted his will ?” 

II. It is intimated from hence, that man does not lie under a disa- 
bility to believe, repent, and turn to God; and it is asked,* “To 
what purpose did Wisdom say to them, who are thus disabled, ¢ Turn 
you at my reproof?’”? Or could she, without insulting over the 
misery of fallen man, thus laugh at the calamity they never could 
prevent ?”’ To which I reply, 

1. That the exhortation, “ Turn ye at my reproof,” is not to re- 
pentance and conversion, but to an attendance to the external ministry 
of the word. Reproof is the same with counsel, in ver. 25, 30, where 
they are joined together, and put for each other, and design the word 
preached, which reproves of sin, righteousness, and judgment; and 
it is not turning at but to this reproof which is exhorted to; for the 
‘Anand yawn, should not be rendered, “turn ye at,” but “to my 
reproof ;”? so Arias Montanus, Mercerus, Gejerus, Junius, and Tre- 
mellius, read them; and the meaning is either as the Targum inter- 
prets them jyjann ‘130995, “ turn your face to my reproof,”’ and not 
your backs; or as Aben Ezra, “ turn ye,” that is, your ears “to hear 
my reproof; and do not pull away the shoulder, or stop your ears.”’ 
Now it is certain, that man does not lie under a disability to turn 
his face and ears to the external ministry of the word; though so de- 
praved are the inclinations and will of man, and such a lover is he of 
simplicity and scorning, and such a hater of trae, useful, and spiri- 
tual knowledge, that he had rather hear an idle story told, or the 
Scriptures burlesqued, than an honest, serious sermon, which is re- 
proving, searching, and informing. 

2. The calamity of these persons did not arise from a disability to 
do what they were exhorted to, but was owing to a neglect of what 
they might have done; for they could have attended the ministry of 
the word, observed ordinances, and turned their faces and ears to 
the reproof of Wisdom ; but they hated knowledge, and the means 
of it; they despised sermons, laughed at ordinances, and treated with 
the utmost contempt every admonition, counsel, and reproof; “ there- 
fore they did eat of the fruit of their own ways,” and were “ filled 
with their own devices,” ver. 31; there was a just retaliation made 
to them; they were paid in their own way; it was a righteous thing 
with Wisdom, and no insult on their misery, to laugh at their ca- 
lamity, and mock when their fear came upon them. 

III. This passage is produced in favour of sufficient grace given 
to men, to repent, believe, and convert themselves;t and to prove that 
God’s calls, invitations, and messages, by his prophets, are sufficient 
inducements to procure reformation and repentance. To which | 
answer, 

1. It is plain that the persons here spoken of, called unto, exhorted, 
and threatened, had not sufficient grace; since they are represented 
as fools, scorners, lovers of folly, haters of knowledge; who despised 
the counsel of Wisdom, and rejected her reproof. 


* Whitby, p. 252; ed, 2. 246, t Ibid., p, 250, 251; ed. 2, 244, 245. 
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ON THE USE OF STRONG DRINK. 


The Use of strong Drink not, in itself, unlaveful. 


Mr. Eprror,—Sceing that some of your correspondents have en- 
tered into the discussion of the question, whether voluntary associa- 
tions be justifiable, and believing that those societies have no better 
ground upon which to be established than there was for the erection 
of “altars in the groves,’ I have thought proper to specify and exa- 
mine the propriety of a few societies of the present day. The total 
abstinenee, abolition, Sabbath-school, and tract and missionary socie- 
ties shall, if health permits, each receive a brief notice, if you judge 
my communications worthy of insertion. 

Solomon says, “Is there any thing whereof it may be said, See, 
this is new, it hath already been of old time, which was before us?’’ 
So it might be said of the temperance society; it was of old time. 
The Manicheans went so far astray, at length, as to affirm that there 
existed two co-eternal and independent principles, one the author of 
all good, the other the author of all evil, and these two principles 
were at continual war with each other. The Encratites abstained 
from marriage, wine, and animal food. The process of reasoning by 
which they proved that the use of animal food was wrong, was very 
simple and easy to be understood; it was only by noticing the im- 
mense difference between the dispositions of those animals which 
were carnivorous, and those which fed upon the pastures of the field. 
The one class was fierce, cruel and blood-thirsty; the other was mild, 
docile, and useful. Hence they concluded that it must be flesh which 
produced this disparity and evil temper, and therefore its use was 
sinful. It was not peculiar to the Encratites, in endeavouring to 
avoid one evil, to run into the opposite extreme, but it is the com- 
mon lot of all those who, not being content with the simple institu- 
tions of the word, add unto it figments of their own devising. All 
alcoholic drinks, wine, also tea and coffee, have been objects of pro- 
scription by those who did not well understand the difference be- 
tween the judicious use and abuse of any thing; and this principle 
of excision has been exercised by the church of Rome, in prohibiting 
the Bible from the common people, because it may prove the savour 
of death to some. Indeed, our acute-sighted theologists have disco- 
vered evil in nearly all the productions of nature; the heavens above 
our heads, the air we breathe, the earth on which we tread, and the 
fountains of the deep, according to them, contain the principles,of 
disease and death. Wine being denounced by the temperance ul- 
traists of the present day, as poisonous and dangerous, I propose to 
make a ser iptural examination of the subject. 

I. Wine is put for all the gifts of Providence; Joel iii. 18: “ And 
it shall come to pass in that day, that the mountains shall drop down 
new wine, and the hills shall flow with milk, and all the rivers of Ju- 
dah shall flow with waters, and a fountain shall come forth of the 
house of the Lord, and shall water the valley of Shittim.”” Here 
wine represents the gracious gift of good things, and being found in 
connexion with spiritual blessings, is sufficient evidence that its use 
is right. If not, how shall we discriminate between that which is 
good and that which is evil? If-water and milk may be righteously 
used by this test, so may wine; if we reject the one, so must we the 
others. It is utterly impossible to conceive how the prophet, speak- 
ing under the influence of inspiration, could enumerate as gracious 
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gifts or blessings, wine, water, and milk, and these as poured down, 
or directly provided by God himself, and yet one of them is a poi- 
son, which we should neither buy, nor sell, nor taste, nor be acces- 
sory thereto, on account of its poisonous qualities. 

II. Wine is put for the gracious provisions of the gospel. Isaiah 
xxv. 6: “And in this mountain shall the Lord of hosts make unto 
all people a feast of fat things, of wines on the lees, of fat things full 
of marrow, of wines on the lees well refined.’”? And in Cant. v. 1, 
the church is represented as rejoicing in her great spiritual blessings, 
by saying, “I have eaten my honey-comb with my honey, I have 
drunk my wine with my milk, eat, O friends; drink, yea drink abun- 
dantly.”” The gospel provision is sweet provision, and is relished by 
all the saints; then how preposterous the idea that the gospel provi- 
sion is a poisonous liquid, which should be abhorred by all the 
lovers of God. Such a thought would cast firebrands, arrows, and 
death into the affections and spiritual exercises of the Christian who, 
at the sacramental feast, takes his seat, when by-gone associations 
call to mind his former promise, and the poison which he now re- 
ceives. Unless the Christian can believe in transubstantiation, would 
not he call the table of the Lord contemptible? 

III. Wine represents the consolations of the gospel. Prov. xxxi. 
6; and in Ps. civ. 15: “ And wine, that maketh glad the heart of 
man, and oil to make his face to shine, and bread that strengtheneth 
man’s heart.’’? In other places it is asserted that he sends the springs 
into the valleys, he makes the corn to grow, gives rain and fruitful 
seasons. Could the inspired psalmist give praise for what was pre- 


judicial to both soul and body? Or why was it associated with other 


blessings? Or by what means shall we ascertain that corn, showers, 
and fruitful seasons are blessings, whilst the same strain gives glory 
to the bestower of all good on account of wine, which imparts cheer- 
fulness and joy? 

IV. Wine is put for the blood of Christ. Mark xiv. 24: “ And 
he said unto them, This is my blood of the new testament, which is 
shed for many,”’ &c, Here wine symbolically represents the blood 
of Christ. But it would be preposterous to suppose the symbol by 
which it was represented was unholy, or unfit for use; and, conse- 
quently, affixing any noxious idea against it must be a sin of the 
same species which the Israelites committed, when they loathed the 
bread sent them from heaven. That its use is right may be clearly 
inferred from its having been offered under the Old Testament dis- 
pensation, when we know that nothing unclean, or unfit for use, con- 
stituted any part of their oblations. 

V. Christ himself used it, as appears from comparing Luke vii. 
34, with Mark ii. 16. Our Saviour, in speaking to the apostles, 
tells them that “ John came neither eating nor drinking, but the Son 
of Man came both eating and drinking, therefore he is called a glut- 
tonous man, a wine bibber,”’ &c. But if he had not used it, these 
persons could not have preferred this charge against him, Also, the 
use of wine seems to have been common from the days of the patri- 
archs. Melchisedec presented it to Abraham. David, also, gave a 
loaf of bread and a fiagon of wine te the pious assembly who accom- 
panied him whilst bringing up the ark from Obed-Edom, Had 
its use been wrong, these patriarchs would have mentioned it, in all 
probability ; at any rate, it can scarcely be supposed that Jacob would 
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have mentioned it as one of the blessings of Judah, “ That his eves 
should be red with wine, and that he should stain his garments with 
the blood of the grape;’’ nay, on the contrary, he would have men- 
tioned it as one of his curses. 

I shall notice a few objections by which the ultra temperance men 
“ our country hope to carry their point. 

. They say that in those texts of scripture wherein wine is re- 
an nted as a blessing, it is only must that is meant, or the pure ex- 
pre sssed juice of the gr ape. 

Upon a critical examination, this theory becomes very dubious. 
It is said in Prov. xx. 1, that “ Wine is a mocker, and strong drink 
is raging,’ &c. And in Hosea iv. 11, “ Whoredom and wine, and 
new wine take away the heart.’”’ The word translated wine, and new 
wine, in the above quotations, is tyrosh, and is the same word which 
signifies new wine throughout the scriptures. It makes drunk, and 
is the wine of which kings are forbidden to drink much. Indeed, 
tyrosh sometimes is translated drunkenness, on account of its intoxi- 
cating qualities. See Parkhurst’s Hebrew Lexicon on the word. 
Yayin, another word translated wine, means the fermented, and 
that which is represented as good and cheering to man; the same 
kind of wine that was given at their offerings, (Numbers xxviii. 
7—14;) which Melchisedee presented to Abraham, (Gen. xiv. 183) 
which David gave to the congregation, (2 Sam. vi. 19;) and that 
which is used in the gospel invitation, (Isaiah lv. 1,) “Come buy 
wine and milk,’’ &e.; and the same kind of wine which God threat- 
ened to take away, (Jer. xviii. 33.) It was yayin, or fermented 
wine, upon which Noah got drunk; it is tyrosh, or new wine, which 
is a mocker, inflames the eyes, and takes away the heart. Hence we 
find that it was fermented wine which was used in the Old Testa- 
ment worship, and on ordinary occasions in general; and that it was 
called a blessing ; and I have not examined one place wherein tyrosh, 
or new wine, is called a blessing. 

We are told that the ancients prevented the process of fermenta- 
tion. Ifso, why did Christ say to his disciples, “ No man putteth 
new wine into old bottles, else they would burst.”? Job, who lived 
long antecedent to this, alludes to the expansion and bursting of the 
bottles by fermentation, chap. xxii. 19: “ Behold, my belly is as wine 
which hath no vent; it is ready to burst like new bottles.” The 
ancients, instead of always preventing the process of fermentation, 
had a practice of accelerating it; to which the psalmist plainly al- 
ludes, Ps. exix. 83: ** For I am become like a bottle in the smoke;”’ 
and this practice of hastenivg the process of fermentation was com- 
mon among the ancient Greeks and Romans. We ascertain from 
various authorities that must, or the expressed juice of the grape, 
could not be kept for any length of time without fermenting, unless 
it was boiled down immediately after its coming from the press, and 
this was called “ mustum lixivium” by the Romans, and which must 
have corresponded to the shakar of the Hebrews, which is translated 
strong drink, and was commonly mixed with various ingredients to 
improve its taste. This spiced, mixed, or boiled wine could not 
have constituted a part of the Old Testament oblations, because every 
thing presented was in a simple and uncompounded state; even gar- 
ments worn could not be mixed of divers kinds. Hence the wrath 
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of God, in scripture, is figuratively represented under the emblem of 
mixed wine, and we never read of it as a blessing. 

The rejection of all aleoholic drinks lays a foundation for the re- 
jection of wine from the sacrament of the supper, which is the old 
Manichean heresy revived. This has, I am informed, been already 
done in some of our New England churches, under the pretence that 
the temperance cause could not be consistently carried out to per- 
fection without it; for it is evidently incongruous to call it an evil, 
and use it in religious institutions. 

The temperance men of the second and third centuries, soon after 
their abandonment of wine in ordinary cases, at the sacrament min- 
gled it with water. They saw the inconsistency of this; they then 
took water only, in its stead; and after several modifications, they 
abandoned the sacrament altogether in one of its symbols. I am 
persuaded that alcoholic drinks may be lawfully used, but we should 
act with those who have not the government of their own appetites 
in using them, as we do with children or indiscreet persons, who are 
in possession of a dangerous weapon, with which they may injure 
themselves or others; that is, try to remove it out of their reach, or 
persuade them to lay it aside. Not because it is wrong for persons 
to possess them who may use them aright, but because indiscreet 
persons are by them exposed to danger. 

An argument against the use of wine is drawn from the case of 
the Rechabites, mentioned in Jer. xxxv., because they abstained from 
wine. But, upon consideration, it is to be recollected that the Re- 
chabites were not members of the Jewish church, and it was not 
from religious motives they abstained from wine. ‘The scriptures 
inform us that they were the descendants of the Kenite, Moses’ 
father-in-law, who accompanied the children of Israel in their jour- 
ney through the wilderness, and came and dwelt among them. Exo- 
dus xviii. 1; 1 Chron. ii. 55; and Judges i. 16. In 2 Kings x. 15, 
we have an account of their father, Jehonadab, who became a com- 
panion of Jehu, in order to behold that king’s zeal, nearly three hun- 
dred years before the time of Jeremiah. It is said by some they 
obtained a subsistence from their flocks; but as sacred history is si- 
lent as to their means of acquiring wealth, I think it would be diffi- 
cult to prove that they were not a kind of superstitious monks, re- 
sembling the Sarabites, who lived without any fixed rule, or resi- 
dence; or mendicant recluses, who obtained a precarious subsistence 
from their neighbours, as the Capuchins of France. This last sup- 
position seems more plausible to me than the former, as their history 
seems to favour. These Rechabites were left in the land of Judah, 
when that nation was carried away captive to Babylon; and whilst 
all the men of wealth and importance to society were taken away, 
ss Kenites were permitted to dwell unmolested in the land. 

2 Kings xxv. 9, 12, and xxiv. 14. 

But let us examine the father’s command, which may have pro- 
ceeded from a misguided zeal, as Jehu’s did, since the text does not 
carry the least evidence that either their conduct or their father’s 
command was right, but only contrasts the obedience of these peo- 
ple to their earthly father with the disobedience of Judah against 
their heavenly Father, 

The command of Jehonadab contained iniquitous things in it, or 
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things, at least, of dubious propriety, which his descendants had con- 

sidered obligatory upon them for nearly three hundred years. They 

4 were commanded to abstain from sowing seed, from living in houses, 

; or owning lands or fields. Would we consider ourselves bound to 

yield an implicit obedience to such a command of some of our fore- 

fathers, which had been given to his children three hundred years 

since? I presume not. We could not suppose that we were under 

any obligation to abstain from living in houses, or owning fields or 

lands, or sowing seed. If it would be right, it must arise from one 

of two things, either that the moral law prohibits any of us from 

owning lands, sowing seed, or living in houses, or that its propriety 

arose from parental authority. If the former, then are we guilty, 

, either in act or desire; but if the latter, then all parents might so 

command their children that there might be neither seed time nor 

harvest. Hence the rejection of wine, in this instance at least, is 

found in bad company; and this circumstance, in connexion with 

their superstitious adherence to their father’s command, in refraining 

from drinking wine at the command of the Lord by Jeremiah, that 

r is to say, their obeying man rather than God, makes this text to af- 

: ford but an uncertain criterion by which we may determine against 
t the use of wine. 

Various authorities inform us that wine could not be kept in that 

f warm country without fermentation for more than three or four 

1 weeks, and the Encyclopaedia of Useful Knowledge informs us that 

. | “if it was exposed but a few seconds to the air, it could not be pre- 

t vented at all.” They were in the habit of leaving the must in the 

s (Laws) pool, that it might undergo the process. This, taken in con- 

? nexion with the time which elapsed between that of the ingathering 

‘ of the grapes and the celebration of the passover, furnish indubitable 

™ evidence that it must have been fermented wine which was used on 

56 that oceasion. The gathering of the grapes took place about the 

\- latter part of September, and the passover was celebrated about the 

- fourth of May, which makes the intervening time about seven 

v months, for which time it was impossible to keep it without fer- 

i- mentation in that warm country, and this forms an argument against 

i- must having been used either at the passover or the institution of the 

“ supper. 

i- That this must, or new wine, contained sufficient alcohol to intoxi- 

e cate, appears from this consideration, that fifty-three days after the 

D- institution of the supper, about the 28th of June, when the apostles 

y were addressing the mixed multitude, on the day of pentecost, they 

h, were suspected of being intoxicated with new wine. Now, had not 

st new wine (made nine months before) power to produce intoxication, 

y, it Is surpassing strange how the Jewish Sanhedrim, and wise men of 

d. the nation, could produce the silly accusation of drunkenness against 

them, saying, “These men are full of yaevxos, which the Vulgate ren- 

0- ders mustum, and Donnegan, translates new, unfermented wine, must. 

ot Had not this yacvxos, or must, intoxicated, the apostle would not have 

Jg been so anxious to repel the charge, saying, “We are not drunk;” 

0- for, in that case, there would have been as much propriety in saying 

st they were drunk on milk or water, as on must. This must was not 

used for any religious purposes, for it nearly corresponds with the 

or Shakar, strong drink, mentioned in Prov. xx. 1, or spiced or mixed 


wine, Cant. v.1. The kind of wine which was made at the marriage 
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in Cana, because we4v means unmixed wine, and is the species of 
wine by which intoxication is most generally represented. This is 
obtained from the address of the master of the feast to the bride- 
groom, who told him that it was customary to give the best wine at 
the commencement of the feast, and when men have well drunk, 
#eGvdwor, then that which is of an inferior quality, but you have re- 
served the good until now. In which we discover a metathesis, or 
change from the genus owos, which stands for all kinds of wine, to 
the species by which they were regaled, and that the verb is here 
exegetical of the kind used. It is a word from the same root which 
is translated drunkard in 1 Cor. vi. 10. Also, it is the same word 
which denotes the intemperance of the Corinthians, whilst they at- 
tempted to celebrate the supper, “ Some are hungry and others are 
drunken,” pedvoee; 1 Cor. xi. 12; that is, wined, or drunken on un- 
mixed wine, as the etymology of the word designates, which, of all 
kinds of wine, perhaps, possessed the most intoxicating qualities, 

From all these evidences, wine being represented as a blessing; 
its having been used by the most illustrious saints of both the Old 
and New Testament; its opposers having been condemned by the 
church, in the second and third centuries, at two councils in Toledo; 
its having been used in the Old Testament worship, and also ap- 
pointed in the New; and that its rejectors have always been led into 
pernicious errors, seem to form an amount of evidence in opposition 
to the society that, I think, must convince all that it is wrong in its 
origin, object, and tendency, and that it has no countenance from 
the word of God. 

Man is naturally inclined to use stimulants of some description, 
and this is manifested by the various means he employs for that 
purpose. The Mussulman, being denied alcoholic drinks by his 
religion, has blunted his sensibility of mind and enervated its pow- 
ers by the use of opium. Though it does not allay the ferocity of 
his disposition and the licentiousness of his life, yet the heart is ren- 
dered insensible to the dictates of honour, humanity, and justice, 
whilst it places far beyond his reach almost every intellectual and 
moral improvement. The Chinese have been in danger of treading 
in the fatal footsteps of the Turk, which was partially averted by 
an edict from his celestial majesty, to the commercial prejudice of 
England; what the ultimate effect may be, is not yet ascertained. 
Upon the authority of a European paper I state, that although the 
influence of the temperance society has almost banished intoxicating 
drinks from the fashionable society of London, opium is fast filling 
up the vacuum occasioned by their absence, stupefying the energies 
of the mind, and incapacitating it to perform its accustomed enter- 
prises; also, I am informed that in some of our own cities its influ- 
ence has become sensible, and its deletereous effects have manifested 
themselves. Hence, though these new theological lights may pos- 
sess an external aspect of sanctity and reform, yet I fear they are 
surrounded with an atmosphere wherein the vapours of moral dis- 
ease and death are likely to destroy those who inhale them. 


PAREPIDEMOS. 





















PRESBYTERIAN CHURCH IN IRELAND. 


Genera! Assembly of the Presbyterian Church in Ireland. 


We copy from the Edinburgh Witness the speech of Dr. Hanna, 
one of the Deputation from the new Assembly to the Assembly of 
the Church of Scotland. It will show how the late union is re- 
garded in Britain. It appears to us the Seceders have gone back 
into the National Establishment. 

A minute of the General Assembly in Belfast was read, stating 
that a deputation was appointed to attend the next meeting of the 
General Assembly of the Church of Scotland, 

To return thanks for their mark of attention in sending to this 
Church the deputation which we had the pleasure of receiving. 
2, And for the public countenance and aid they have uniformly given 
tothe missions of this Church, 3. And to express the deep interest 
which we take in the prosperity of the Church of Scotland. 

Dr. Hanna then rose and said, “ Moderator, we regret that so few 
of our deputation have been able to attend this meeting with us. 
We particularly regret the absence of our much esteemed brother, 
Dr. Cooke, ‘ w bean | praise is,’ and deservedly is, ‘in all the churches,’ 
who is called to an important duty in another place. Were the 
spirits of the ministers from this church who first visited us— 
were the spirits of Brice, Hubbard, Cunningham, Blair, Welsh, and 
Livingston, present with us this day , and viewing the scene which 
is here exhibited, how greatly would they rejoice. They planted 
their beloved Presbyterianism in our land, watched over it with the 
tenderest anxiety, watered it with their tears, and poured out their ear- 
nest prayers for its success. ‘Though the great King of Zion blessed 
their early labours with an extraordinary outpouring of his Holy Spi- 
rit, yet they could not have expected that the handful of corn on the 

earth upon the top of the mountains should soon shake with fruit like 
Lebanon; they could not have expected that the church which they 
planted among a people, rude, unsettled, and ungodly, would in two 
hundred and twenty years be so widely spread through the land, 
have its own General Assembly, and the connexion with the parent 
church being renewed, have a deputation standing in the midst of its 
venerable General Assembly. Like us, filled with wonder, love, 
and praise, they would exclaim, ‘ This is the doing of the Lord, and 
wondrous in our eyes!’ The appearing of a deputation here this 
day is one of the consequences which has followed the union which 
has happily taken place among us. It pleased God to produce on 
the minds ef our ministers, and elders, and people, a conviction, that 
as the two leading Presbyterian bodies in our country held the same 
standard of faith, “used the same modes of worship, and adopted the 
same plan of church government, that there was no good reason w hy 
they should remain separate. Their union would require from 
neither party any sacrifice of principle, any compromise of con- 
science. Accordingly, the two Synods appointed committees for 
the purpose of conferring together, for ascert: 1ining, the practicability 
of a union, and making arrangements for accomplishing it. Many 
feared that there were great obstacles in the way, and that a long 
time would elapse before any thing definite could be agreed on; but 
God ordered it otherwise. The committees met together, and after 
they had joined in prayer for the presence, and guidance, and bless- 
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ing of the great King of Zion, a unanimity appeared among them 
which was altogether unexpected; lo, the mountains of difficulties 
which had appeared almost insurmountable became mole-hills— 
easily were they smoothed down, quickly they disappeared. A 
spirit of love from on high filled their hearts, and the members left 
the different meetings delighted with the affectionate regards which 
they manifested towards one another, surprised at the progress 
which was made. The arrangements being all in a short time 
auspiciously and harmoniously completed, on an appointed day the 
two Synods left the places where they had met separately, and 
moved together to another place of worship, finally to ratify their 
happy union. All who were present, and favoured with the pri- 
vilege of being witnesses of it, felt that it was a hallowed season, 
that it was a time much to be remembered, that it was an event 
blessed of God and owned by many tokens of his gracious presence, 
God had put it into the heart of this church to remember the de- 
scendants of her eldest daughter who had settled in Ireland, and you 
sent a deputation to open a connexion which had long been given 
up. The first thing which was done after our General Assembly 
had been formed was to introduce this respectable deputation, and 
to receive them with the respect we always felt for our parent 
church. The next act of our Assembly was to set apart two of our 
much esteemed brethren to the Missionary work in India, to aid the 
eminent, faithful, and devoted men, who have been appointed by 
you to labour in that extensive field. In return for the kindness 
you have showed to us, our Assembly have deputed us to attend 
your meeting this day, and we come saying to you, ‘ Moderator, and 
to this venerable Assembly—‘The Lord hath done great things 
for us, whereof we are glad.’ We trust He will bless our union, 
and make it the means of doing much good in our country and in 
other lands. We trust that the great King of Zion will incline his 
believing people in Scotland to consider what has taken place in 
Ireland, and to ‘behold how good and how pleasant it is for bre- 
thren to dwell together in unity.’ Churches who hold the head 
Christ should remember that ‘ they are all one in Christ Jesus.”” We 
have now, moderator, as a deputation, to execute the commissions 
with which we have been intrusted, and, in the name of the General 
Assembly of the Presbyterian church in Ireland, to return to this 
venerable Assembly their thanks for your mark of attention to 
them in sending the respectable deputation they had the pleasure 
of receiving. Circumstances often occur in which Christians are 
cheered, refreshed, and strengthened by the sympathy, and counte- 
nance, and support of friends. These we often need, and the feel- 
ings of our purified nature, as well as the principles of religion, in- 
duce us to afford them. 

“ Christian fellowship arises out of union to Christ our living head, 
and is one of the privileges which he bestows upon his people in 
his churches. It increases our joy, it mitigates our sorrow, it sup- 
ports us under trials. It is written, ‘And from thence, when the 
brethren heard of us, they came to meet us as far as Appii Forum, 
and the three taverns, whom when Paul saw, he thanked God and 
took courage.” Such, moderator, was the effect which the presence 
of your deputation had upon us, We thanked God for sending it 
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on such an important occasion; we viewed it as one of the many 
signs of his gracious presence which he afforded us, and ‘ we took 
courage.” We are also intrusted to return to this Assembly our 
thanks for the countenance and aid which you have uniformly given 
to the missions of our church; and here, allow me to lay before you 
a very brief account of the objects and success of our Home Mis- 
sions; and in doing so I shall refer to authenticated statements. 
‘The first great object of our Home Missions is, to impart a know- 
ledge of the gospel to the Presbyterian population, in connexion 
with the General Assembly. This is computed at seven hundred 
thousand souls. ‘To supply these with Christian ordinances there 
are little more than four hundred ministers. Allowing to each mi- 
nister a charge of eight hundred persons, there is not a provision for 
one half of the population. To render the ministry adequate and 
effective, it would require to be doubled. The society proposes to 
further this object by aiding in the erection of new congregations, 
contributing to the support of those that are weak, employing the 
ministers of those that are small to itinerate through their neigh- 
bourhood, and sending out catechists where a regular minister can- 
not yet be established.’ In consequence of the aid which we have 
afforded, there have been ten or eleven congregations added annu- 
ally to our church during the last ten years, and there are upwards 
of forty congregations which have been lately erected, at this mo- 
ment receiving a considerable portion of their support from our 
Home Mission fund. We extend assistance to all our weak con- 
gregations, till they are endowed by government. ‘The second 
great object of our Home Missions is to impart a knowledge of the 
gospel to the Presbyterians scattered over different paris of the 
kingdom. It is believed that some are to be found in every county 
in Ireland. Separated from their native church, they are exposed 
to many temptations, particularly to carelessness, the profanation of 
the Sabbath, neglect of their children, conformity to the prevailing 
vices of their neighbourhood, and eventually, both themselves and 
their descendants, to an entire apostacy into gross error or irreli- 
gion. Late inquiries have shown that a ruinous deterioration has 
been long going forward with this class of our brethren. It is the 
duty of the church to look carefully after them; and the Mission 
proposes to aid it in doing so, by forming them into congregations, 
where the number is sufficient; and where it is not, by sending mis- 
sionaries to visit them occasionally, who shall preach to them, and ad- 
minister the ordinances of religion, and catechise their children.’ I 
have frequently witnessed the delight with which Presbyterian fa- 
milies received Presbyterian ministers in the south of Ireland. On 
one occasion | administered the sacrament to sixteen individuals, all 
from Scotland, who had not received the Lord’s supper for many 
years, and during the time they sat at the table they were all in tears. 
To find out the neglected families, we have for some time past em- 
ployed two ordained missionaries in itinerating through the south 
and west of Ireland, and they have succeeded in opening several 
promising stations in Wexford, Inniscorthy, Tralee, &ce. To these 
we have now added another ordained minister, who preaches the 
everlasting gospel in the Irish*tongue. ‘The third great object of 
our Home Mission is to impart a knowledge of the gospel to the ig- 
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norant of all classes and denominations, especially those who speak 
the Irish language, which is still the vernacular tongue of nearly 
three millions of our countrymen. Of the above population, about 
one half speak only the Irish language, but all of them are inclined 
to receive scriptural instruction in that tongue.’ We now find, mo- 
derator, that the Irish tongue is the key to the Irish heart. In or- 
der to make an impression on our countrymen, it is necessary that 
we read the scriptures and preach the gospel in, their own language. 
This we accomplish by Irish schools, in which we teach them to 
read the Bible in their own beloved tongue. There are now under 
the care of our church two hundred and fifty of these schools, in Ty- 
rone county one hundred and fifty, in Galway county twenty-five, 
in Meath fifty, in Antrim twenty-seven, and in these there are about 
eight thousand scholars receiving instruction. The Irish Psalms 
are distr buted, and in many places have done much good. The 
Shorter Catechism has been translated into Irish, and is used in the 
schools by those who can read it. The manner in which the pub- 
lic examination of these schools is conducted shows that they are 
calculated to do good far beyond what was anticipated. I trust you 
will bear with me while I read you a few lines containing an ac- 
count of one of them, from which you will know how our Irish 
schools work, and what we do at them. ‘ The next day about sixty 
teachers and fourteen scholars, from distant parts, attended. The 
reading and examinations commenced at ten o’clock, and lasted until 
four. The chief subjects of examination were the doctrines implied 
and set forth in the account given of the conversion of the Philip- 
pian jailer, in the sixteenth chapter of the Acts of the Apostles. 
These were established and illustrated by references to numerous 
other passages, and especially to the bodily cures wrought by the 
Saviour on those who believed and sought his mercy. ‘The whole 
was concluded by an exhibition of the fact, that ‘Christ is all’? in 
the Bible in respect of man’s salvation, and that he should be ‘all 
and in all’ in the faith and love of all who inquire ‘ what shall we 
do to be saved?’’ These public examinations have been the means 
of doing an immense deal of good. ‘Then the report which we re- 
ceive annually of the proceedings of our Home Missions is exceed- 
ingly interesting, and the instances of good resulting from them 
meet us at every step. Take an instance from one of our reports:— 
‘A young man, who was a reader of the Irish scriptures, when near 
his death, was told by his father that he was about to send for the 
priest to anoint him. To the surprise of all who were in the house, 
the son desired him not to do so, for he knew that all the oil in the 
world could do him no good. ‘I have learned, and I believe,’ said 
he, ‘that the blood of Jesus Christ cleanseth from all sin, and I will 
die trusting to it alone.” He continued, until he breathed his last, 
to express the same confidence; and the Irish Bible, which had been 
the companion of his health, was found by his friends under his pil- 
low, when the soul which had imbibed its truths had gone to meet 
the Saviour in whom he believed.’ There is also, moderator, a con- 
verted Roman Catholic priest, along with the greater part of his 
flock, who is now a member of the General Assembly of our church. 
(Hear, hear.) I would do injustice to another most valuable insti- 


tution, if I did not name the Irish Society as having been eminently 
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It is not long since many thou- 
sands of the Roman Catholic population withdrew from the com- 


munion of the Romish Church; and in order to defend themselves 
from the harassing persecutions to which they were exposed, formed 
themselves into a Protective Association; and from the last report 
of the society we learn that six thousand and twenty-six individuals, 
who were originally Roman Catholics, had joined the Association, 
their residences, parishes, and post towns being annexed, that it 
might be known that all was real about the matter. Again and 
again are we told by those who conduct our Home Missions, that in 
extending them there is no limit but the want of funds. Can we 
hear this, knowing the great good they have been the means of ef- 
fecting, without being deeply affected—without feeling ourselves 
constrained to make every exertion in our power to obtain aid? And 
now, moderator, we have to express the deep interest which our 
church takes in the prosperity of the church of Scotland. ( Applause.) 
This we are commissioned and authorized to do in the.name of our 
Assembly; and while we disapprove of the voluntary system, we 
also hold with you the high Presbyterian principle of the headship 
of Christ. We feel that we have common cause. The great body 
of Presbyterians in Ulster are descendants from Scottish ancestors; 
your blood flows in our veins, and from our earliest infancy we are 
taught to bear in memory your Scottish martyrs and their struggles 
for the truth; and we trust that many among us would be prepared 
to endure to the end for Christ’s crown and covenant. The head- 
ship of Christ is a principle which no true Presbyterian can well 
give up but with his life, and you may rest assured that, in contend- 
ing for it, you have the sympathies and the prayers of both our mi- 
nisters and our people. Yes, I can assure you, many are the pray- 
ers that are offered up for you, both in the closets, at the family 
altars, and in the public sanctuaries of Ireland. (Applause.) Christ 
may subject his church to suffering—he may expose her to severe 
trial, but let us not tremble for her safety; ‘ He is faithful that pro- 
mised,’ ‘no weapon formed against thee shall prosper. God is in 
the midst of her, she shall not be moved; God shall help her, and 
that right early.’” (Dr. Hanna then sat down amid great applause.) 


Helen Fleetwood and the English Factory System. 


In calling attention recently to this interesting volume from the 
pen of C liarlotte Elizabeth, we spoke of the Lourees: of the factory sys- 
tem in England. We have cut the following statements from the 
New York Commercial, which it will be seen, give a more fearful 
view of the interior of the English factory, than any thing said by our 
author. We are constrained, while reading, to exclaim, can such 
things be tolerated in a Christian land; do these really belong to 
that land which is doing so much for the good of the w orld?—phy si- 
cian, heal thyself.”—N. Y. Observer. 

No. 1—* Eliza Marshall, lives at Leeds—worked at Marshall’s 
factory. Am seventeen years old. Father dead. Sister and self 
did what we could to support mother. Have cried many an hour in 
the factory. Could scarcely get home—sometimes had to be ¢ trailed ” 
home, 1 have an iron on my right leg, and my knees contracted. 
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Worked in great pain and misery. I was straight before. Sister 
carried me up to bed many a time. The surgeon says it is with so 
long standing at the mill, and that the marrow is quite dried up, and 
will never be formed again.”’ 

No. 2.—Stephen Binns stated, “ 1 have worked in Mr. Marshall’s 
factory. ‘The work produces deformity. It lames the children, 
The work exacted from the children is all that can possibly be done, 
It cannot be done without resorting to flogging. It is an offence for 
any one to speak to another. The water used for hot spinning is 
heated to 110 or 120 degrees, The children have almost continually 
to plunge their hands and arms in this water. The heat of the rooms 
and the steam almost macerate their bodies, and their clothes are 
steamed and wet. If they fall sick, they are turned adrift directly 
—without wages—without provision. Ifa girl complain of ill-usage, 
she is discharged immediately, without any redress. The present 
system is ruining the rising generation. It is sacrificing the chil- 
dren for a paltry. consideration!” 

No. 3.—“ Samuel Downe. ‘I was ten years old when I began to 
work at Mr. Marshall’s mill at Shrewsbury. We began at five in 
the morning and worked till eight at night. The engine never 
stopped, except forty minutes at dinner time. The children were 
kept awake by a blow or a box. V ery considerable severity was 
used in that mill. I was str: apped most severely, till I could not 
bear to sit upon a chair without having pillows; and I was forced to 
lie upon my face in bed at one time, and through that I left. 1 was 
strapped on my legs, and then I was put upon a man’s back and 
strapped, and then I was strapped and buckled with two straps to an 
iron pillar and flogged. After that the overlooker took a piece of 
tow and twisted it in the shape of a cord, and put in my mouth, and 
tied it behind my head; he thus gagged me. We were thus beaten. 
We were never allowed to sit down. Young women were beaten 
as well as young men.” 

No. 4.—“ The overlooker examined says, he walks round the 
room with a stick in his hand, and if a child fall drowsy over his 
work, he touches that child on the shoulder, and conducts it,to an 
iron cistern which is filled with water, He then takes the child, 
(heedle ss of sex) by the legs, and dips it overhead into the cistern, 
and sends it to its work. In that dripping condition the child la- 
bours for the remainder of the day. That is the punishment for 
drowsiness!” * * * “ We have a vast number of cripples. Some 
are crippled from losing their limbs—many from standing too long. 
It first begins with a pain in the ankle; after that they will ask the 
overlooker to let them sit down—but they must not. Then they 
begin to be weak in the knee—then knock-kneed—after that their 
feet turn out—they become splay-footed, and their ankles swell as 
big as my fists. I know many deformed in the way described.” 

We have clipped these fearful pictures from the Cobourg Star, but 
they were probably extracted by that or some other paper from a 
report by one of Lord Ashley’s committees of inquiry into the state 
of the manufacturing establishments. 

The London Times gives some appalling pictures of the existing 
state of affairs. We are prepared, says that paper in a leading arti- 
cle, “to show, from an infinite variety of authentic evidence, that 
the labours imposed upon children in the manufacturing districts 
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‘sanctioned, we blush to say, by a British legislator) are generally at- 
tended with a systematic sacrifice of human life, compared with which 
the carnage of cannibals, or the immolation of Juggernaut, are almost 
tantamount to mercy... . Talk of spending 20,000,000 for the eman- 
cipation of the West Indian slaves—talk of forming juvenile refor- 
mation schemes at the Cape of Good Hope—talk of the philanthro- 
pie devices for the protection of the aborigines in British colonies— 
talk of organizing fine civilization societies for Africa, and jobbing 
expeditions to the Niger, on a grand enterprise of beneficence—we 
say it is an utter disgrace to the display gentry who have clamoured 
for these humbug humanities, that while mustering in thousands to 
perform the sentimental on behalf of doubtful and visionary projects, 
the wretched condition of the factory children, pining and perishing 
at their own doors, and hurried in a frightful ratio to an early tomb, 
has never wrung a tear from their pharisaical eyes, nor quickened 
one dormant sympathy in their benignant breasts.” 

The omission of one duty ean no more justify the omission of 
another, than the commission of one sin can excuse another. We 
would then address to the London editor the words of our Lord,— 
‘These ought ye to have done, and not to leave the other undone.” 
Christians should abhor and resist oppression in every shape. 


— 
The Presentation of a Gold Medal to Dr. Moriarty. 

The celebrated Father Matthews, as he is called by his country- 
men, has realized a handsome income from his vassals, by the sale 
of temperance medals, &c. He has built a splendid cathedral, and 
enriched the coffers of iniquity almost beyond computation. The 
priests on this side of the Atlantic, discovering the success of the 
speculation and its popularity among Protestants and Nothingarians, 
resolved to try the experiment here, and the result has exceeded 
their expectations. “On the 30th of June, a large and respectable 
deputation from St. Augustine’s Temperance Society assembled at 
the residence of the very Rev. Dr. Moriarty, to present that Rev. 
gentleman a gold medal.” They express “ the deepest sentiments 
of veneration,” for the man, on account of the success of his “ apostolic 
labours in the cause of temperance.”* “ The gloomy twilight of in- 
temperance had disfigured the fair proportions, and obscured the 
brilliancy of our national character.” ‘* Taught by experience how to 
appreciate this happy change ’’—“ we have obtained a complete vic- 
tory over the demon intemperance.” ‘This victory we consider 
greater than ever gained at Marathon, Cannae, or Waterloo.”} 

The Dr’s. reply is in the true style of a most faithful son of the 
church. We have, however, room only for one extract. 


“ We have torn away one of the darkest pages from the catalogue 


* It would seem from this, that the apostles formed a temperance society, and dis- 
tributed to their followers pewter medals at one dollar a piece. 
{ It seems then, if they are to be believed, that they were but recently an army of 
drunkards—and that drunkenness has hitherto found a secure asylum in Rome g 
bosom. ‘ Yet,’ says the Dr., “ nothing new has been preached among us.’ The 
church is infallible, and of course immutable. 
VOL, XVIII.—12 
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of human crimes;* thus we have done honour to our country; we 

have removed the meanest pretext for the reproach of the dismal- 
minded calumniator, and thus we have done honour to our religion. 
There are seasons when not only the vermin coming out of the cor- 
rupted vegetables, creep upon the branches of the beautiful lindens 
of our city, to gnaw their tender leaves, the verdant honours of the 
spring; but when certain animals not perfectly rational, sit in con- 
vention under the moderation of insanity personified, and resolve to poi- 
son the fountains of benevolence within the city of William Penn: 
how shall we be influenced by such things? We shall deplore the 
evil, we must not murmur at the visitation. As noxious reptiles 
are useful for some purposes in the economy of the earth, thus ¢ it 
must needs be that scandals come;’ and foul-mouthed bigots will in- 
vade the moral order of things.t You have the legacy of Christ 
to be hated for his name’s sake. ‘ The disciple is not above his 
master, nor the servant above his lord.’ ‘If they have called the 
good man of the house Beelzebub, how much more them of his 
household?’ Let us then improve our conduct in every respect; 
let us persevere in the work of edification; let us consult for our 
honour and interest as citizens, before the oracle of the gospel, and 
thus we shall draw a boundary around the poisonous breath of 
calumny, and leave its abettors, like the upas tree, within its own 
fetid atmosphere, to vegetate upon the soil which it has desolated 
by its malignant exhalations.”’ 


But although this specimen of grandiloquence baffles criticism, it 
was no doubt vastly edifying to the “ deputation from St. Augustine’s 
Temperance Society.” Accordingly, we had a display on the day 
of our national anniversary, of several thousands with large pewter 
(not gold) medals dangling before them, suspended from the neck 
by a narrow green riband, with which they were evidently highly 
gratified. It appeared to be the consummation of their hopes, and 
to fill the measure of their highest aspirations. No infant was 
ever more delighted witha rattle, or a doll. It is said that numbers 
of them had to be conveyed home at night by their friends, whether 
through the effects, or want of whisky, report saith not. Well, if 
pewter medals will satisfy their cravings for whisky, surely we 
ought not to make objection; especially in this age of pharisaical 
morality, when we are required to swallow wholesale, yea, and di- 
gest too, any invention of crack-brained reformers which pro- 
mises to do good! And surely temperance is a good thing. 
We therefore recommend to all our temperance societies to pro- 


cure immediately a large lot of pewter medals, not forgetting one 
gold one for the priest. 


* Holy mother then, it seems, if we are to believe the rery Rev. Dr., has only now 
torn from her bosom. “one of the darkest pages from the catalogue of human 
erimes;” that is, Rome has been guilty of one of the darkest crimes from Peter 
down to Dr. Moriarty; she has abandoned that crime, and yet “nothing new has 
been preached.”’ 


t William Penn in the Calendar of Roman saints! as good a papist, doubtless, as 
St. Augustine. 
+ O what meek, persecuted saints! What mild appellations for protestants! “ ver- 


min,’ “animals,” “insanity personified,” “ noxious reptiles,” ‘ foul-mouthed bi- 
gots,’ &c. Ke. 
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THE NATIONAL FAST. 


The National Fast. 


The fast recently observed by the common consent of the nation 
in obedience to the call of President Tyler is exultingly referred to 
as an evidence that we are a moral and religious people, and that 
God will surely reward us for the unanimous observance of such a 


= 


fast. See Jer. ti. 35. Yet there will always be found a few queru- 
lous persons in every community to disturb the quiet and self-com- 
placency of people. See Is. Iviii. 5—7. But such might as well be 
quiet; for there is no use in opposition to that of which all the world 
approves. Is it not presumption in any man to look upon himself 
as wiser than all the world? But such considerations do not always 
deter individuals from cavilling. Accordingly, we find in an ex- 
change paper the following enumeration of some of the national sins 
which call the nation to fasting, humiliation and prayer. Now, we be- 
lieve the reader will concur with us that President Tyler never in- 
tended any such fast as this writer contemplates. 


1. The outrageous injustice with which this nation has treated the 
aborigines of this country. The shameless wickedness of this 
nation, in respect to the manner in which the Indians have been 
duped in making treaties with them—the shocking and disgraceful 
manner in which these treaties have been violated by this govern- 
ment, is almost too bad to name. Who can mention or think of 
these things, without grief and indignation? How these helpless 
Indians have been trampled down, and in multitudes of ways op- 
pressed and injured, until their cry has come up into the ears of Je- 
hovah! 

2. I notice the hypoerisy of this nation, in shedding British blood 
in defence of prineiples which, when applied to their own wrongs, 
they have always denied. As the very basis of the revolution, they 
publicly declared, that “ ALL MEN were born free and equal, and 
endowed by their Creator with certain inalienable rights—among 
which are life, Liserry, and the pursuit of happiness.” Now, at 
the very time at which this declaration was made—the very men 
who made it—and the nation that proclaimed these truths, as an ex- 
cuse for revolution and war, stood with their unsanctified feet upon 
the necks of the prostrate slaves! And from that day to this, this 
nation as such has continued, publicly and practically, when these 
wrongs were held up to view, to deny the principles upon which 
the revolution was based; while, at the same time, she has, in view 
of the wrongs received from the mother country, strenuously main- 
tained them—thus at the same time both maintaining and denying 
these great truths—when herself oppressed, maintaining them and 
fighting in defence of them—when accused of oppression, denying 
them, and ready to fight in support of the opposite doctrine. 

3. I notice the national treatment of the question of the abolition 
of slavery, as another of those heinous sins for which this nation 
ought to blush. Is it not astonishing, that in this government the 
friends of the oppressed are not even allowed to petition? Our 
government will not so much as suffer itself to be asked to “undo 
the heavy burdens.” Concerning oppression they speak loftily.”’ 








Pde wo iow ge 





ete 8 


~-* 








136 THE NATIONAL FAST. 


And could we this day meet with the public assemblies in the city of 
Washington, we might perhaps hear the conduct of Abolitionists, in 
seeking the Abolition of slavery, pointed out as one of the great sins 
of the people, in endeavouring, as they would express it, “ to dis- 
solve the Union.” 

4. The great wickedness in forming, and in attempting to support 
a Union upon such principles. It is “a league of iniquity.” The 
nation never had a right, in their constitution or in any other way, 
to recognise the lawfulness of slavery, and guaranty the protection 
of states in holding their fellow men in bondage. The compact was 
an utter abomination. ‘The union was a league against God. And 
now our public men make this excuse for supporting slavery, that 
by the stipulations of the constitution thty are bound to do so. Now, 
admitting that the constitution does ever so expressly contain such 
stipulations, are they, can they be binding? What! can it be obli- 
gatory on the nation, or any set of men, to violate the great law of 
love, because they have promised to do so. Suppose the different 
states had entered into a stipulation to carry on the slave trade for 
ever—could such a promise as this be binding on any of them? 
Suppose each state had promised to fit out and keep, upon the high 
seas, a certain number of pirate ships, to rob all the nations of the 
earth, to supply the public treasury with funds—could such an 
abominable compact be binding? Would any state have a right to 
abide by such a stipulation as this? No, no more than a contract to 
keep up a perpetual war with Heaven could be binding. The fact is, 
that neither individuals nor nations can ever bind themselves by any 
promise to do wrong, to violate the law of love. Can a man render 
it lawful for him to murder, by promising to murder? If this be 
so, any sin may cease to be sin, become obligatory, and, conse- 
quently, a virtue, simply by promising to do it. It is lamentable 
and shameful, that this nation should try to preserve a union based 
upon such principles as these. If the union cannot be preserved, 
except by abiding by a stipulation to sustain slavery, or not to in- 
terfere with it, let it be given up. It is in the highest degree rebel- 
lion against God, to attempt to support it upon such principles. 

5. I call your attention to the national desecration of the Sabbath, 
especially by the Post Office Department. In this department of 
our government, our nation has literally “framed iniquity by a law,” 
and absolutely legislated in direct opposition to the law of God. It 
is by no means wonderful that this department is so often crippled 
in its movements—that its accounts are so often embarrassed. The 
curse of God is upon it. This is just what might be expected, for 
it is managed by a host of Sabbath breakers. If this department of 
government be not yet more sorely rebuked than it has been, and 
if the government should in general continue in its present form— 
if the Post Office Department continue its shameless violation of the 
Sabbath, I shall be disappointed if God does not mark it yet more 
signally with his curse. 

6. Again, I notice the national love of money, which is the root 
and foundation of this public desecration of the Sabbath. This na- 
tion has seemed to be ready to go almost any length in obtaining 
wealth, and to set aside the law of God whenever it has interfered 
with its grasping alter worldly goods, 
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7. I notice the notorious licentiousness and intemperance of many 
of our rulers. It is commonly reported, and I suppose truly, that 
during the sessions of Congress, the city of Washington exhibits a 
scene of most disgusting licentiousness and intemperance on the 
part of many of those who are intrusted with, and voluntarily put 
into places of power, and made the conservators of the public morals. 

8. I notice duel-fighting and murderous deeds that are almost 
every year practised in Congress. Is it too much to say that no 
nation is so wicked as this? Where can a nation be found, so en- 
lightened on religious subjects as this nation, yet so recklessly, per- 
versely, and even wantonly trampling down the government of 
God? 

9, I notice the wickedness of political contests, and especially 
the great sins that were committed during the election of the late 
President. We are assembled to celebrate a fast appointed in view 
of the recent death of that President. Now who can wonder that 
he was taken away by a stroke of Divine Providence, in the very 
beginning of his official career? Who ever witnessed such disgrace- 
ful and bacchanalian scenes as very generally disgusted the eyes and 
grieved the hearts of the friends of virtue during that political strug- 
gle? What low, vulgar, indecent, and, in many instances, profane 
measures were resorted to! ‘They are too bad to name. Who does 
not know that ** Tippecanoe ” and “ Hard Cider,” and almost every 
other abomination, were the watch-words and the measures for car- 
rying that election? My soul mourns when I say it. God forbid 
that I should say it to bring a railing accusation against my country. 
Were they not already public, | would never make them so. I call 
your attention to them, that they may be confessed among the guilt 
and God-dishonouring sins of this nation. 

There are numerous other sins of this nation to be confessed and 
put away. But I have not time to call your attention to any more 
at present, 

—- 


Church of Scotland. 

Our readers, we presume, will not regard without interest the 
present condition and prospects of the Church of Scotland, or sup- 
pose we give an undue prominence to the history of its affairs as they 
are developed. It is to the Presbyterians of this country the mother 
Church; its history is their history, and while we rejoice in its prospe- 
rity, we cannot withhold our sympathy when it is oppressed with sor- 
row. Although we have no disposition to justify religious establish- 
ments, by which, as we believe, there is in every instance a sacrifice 
of spiritual independence, for the sake of some temporal adyantages, 
still we may be justly indignant at that spirit of the world which, 
at the present time, is taking occasion of this connexion to humble 
the Church at the footstool of secular power; to make it sensible of 
its dependence on the tender mercies of those who certainly feel no 
peculiar interest in its welfare; and to strip it of its inherent power 
io provide for the spiritual interests of the people, and to execute its 
discipline on offending members. 

From late foreign papers received at our office we are enabled to 
mention some additional particulars which may serve to assist our 
readers in keeping up a connected history of affairs, 
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The deposition of the Strathbogie ministers—an act which was 
not only just and proper in itself, but which evinced in the General 
Assembly a spirit of courage and faithfulness which would have done 
honour to their venerable fathers—has been seized upon by the ene- 
mies of the Church as a plausible pretext for rigorous, if not forcible 
proceedings against it. he Court of Session, which is the high court 
in Scotland, and which has acted so prominently hitherto in enforcing 
intrusion, immediately sent to the Assembly its interdict, thus pre- 
suming to interfere with the regular exercise of ecclesiastical disei- 
pline, and to hold over a court of Jesus Christ the threatening rod 
of secular power. This was met by a becoming spirit on the part of 
the Assembly. Mr. Candlish, an able leader of the non-intrusion 
party, after noticing the circumstances connected with the serving of 
the interdict, offered the following resolutions, which were adopted 
by the Assembly, on the 31st of May. 

“ That the papers thus left at the door of the Assembly are said, 
in the communications previously mentioned, to be copies of an in- 
terdict alleged to have been granted by the Court of Session, and 
intended to be served on this Assembly touching a sentence of de- 
position pronounced by this Assembly, in the exercise of the disci- 
pline of the Church, on certain ministers who have been found 
guilty of heinous spiritual offences; that any such attempt, on the 
part of any civil court or any civil judge in this realm, to interfere 
with the procedure of this General Assembly, is a flagrant violation 
of the privileges of this national Church, as ratified by the constitu- 
tion and laws of the United Kingdom, which expressly secure to 
this Church, and to the supreme Assembly thereof, exclusive juris- 
diction in all spiritual matters, and especially in the deposition of 
ministers, and in whatsoever affects the discipline and government 
of the Church; that this Assembly, meeting with the concurrence and 
by the authority of her most gracious Majesty, and in the presence 
of her Majesty, as represented by her commissioner, is as truly a 
supreme and independent court as any other tribunal in the land; that 
while the Assembly fully recognise the exclusive rights of the civil 
courts to determine all civil questions that may arise of their judgment, 
without any control or interference on the part of this Assembly, 
the spiritual sentence of the Assembly in this case is, and ought to 
be, considered final; and that any obstruction offered to the intima- 
tion and execution of the same, is an infringement on the spiritual 
authority which the Church holds directly and immediately from 
the Lord Jesus, and from Him alone, as her great and only Head, 
and is, moreover, an invasion of her constitutional rights and liber- 
ties as the Established Church of this land. 

“ That in circumstances so peculiar and so critical, this Assembly 
is solemnly called to protest against this violent intrusion of the 
secular arm into the ecclesiastical province, and to represent this 
most alarming state of matters to the rulers and legislators of this 
great nation, on whom must rest the responsibility of upholding the 
Established ‘Church in the full possession of all her Scriptural and 
constitutional privileges; that, with this view, these resolutions 
ought to be transmitted to her Majesty the Queen i in Council, and 
that the General Assembly resolve accordingly.” 


Another mode of aggression on the non-intrusionists is thus indi- 
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cated by a hostile Scotch print which seems to rejoice in the prospects 
of their sufferings. 

«“ The general question is likely to be brought to issue in a new 
form. It is understood that the heritors in certain parishes, instead 
of raising actions of damages, have resolved to institute actions of 
declarator, to show that so many members of Presbytery as refuse 
to take the legal and constitutional steps for the induction of the 
lawful presentee, have, ipse facto, ceased to be clergymen of the 
Established Church. ‘This point carried, the heritors will of course 
refuse payment of the stipends, and the worthy gentlemen who pre- 
fer obeying the spiritual court to submitting to the decrees of the 
Court of Session, will find themselves very appropriately denuded 
of the temporalities.”’ 

What, under somewhat similar circumstances, have been styled 
in our country sympathy meetings, have been got up in different 
places, professedly convened to express sympathy for the deposed 
Strathbogie ministers, but in fact to arouse angry prejudice and 
cast odium on the majority of the Assembly. At one of these as- 
semblages, Lord Dunfermline stated the great question involved in 
this controversy to be, “ whether the state is to control the church, 
or the church to control the state.” This was manifestly not a true 
statement of the question, which is whether the Church is to enjoy 
her spiritual rights independently, or be subject to the most offensive 
surveillance by the civil courts, in matters purely spiritual. The 
Strathbogie ministers, regardless of their ordination engagements, 
and willing to be made the tools of a faction, inimical to the dearest 
rights of the Church, set at defiance the highest ecclesiastical au- 
thority to which they were subject, and assisted in obtruding an in- 
competent minister upon a parish which had expressed its decided 
dissent, and for these acts, avowed and persisted in, they were justly 
deposed from the gospel ministry. These men, who had been so 
subservient to the enemies of the Church, in inflicting upon them 
the greatest possible injury, are now held up as fit objects of public 
sympathy, and the act of deposition is branded as a “ shameless in- 
stance of tyrannical interference,” and as “ an atrocious resistance 
to the law of the land!” 

The seven deposed ministers, intent upon arraying the world 
against the Church, have petitioned the British Parliament for redress. 
The Earl of Aberdeen introduced their case and referred to the de- 
position as “ exceeding the struggles for power by the church of 
Rome,” and as the “ climax of a course of conduct which, through- 
out, had been marked with the utmost tyranny, injustice and oppres- 
sion.” He complained of Viscount Melbourne, for not enforcing 
the law against the General Assembly with the utmost rigour. The 
debate did not terminate in any motion or decision. ‘The course 
which the British Ministry is disposed to pursue is seen in the re- 
ply of Lord Melbourne, which we subjoin. His opinion of Pres- 
byterian presumption, appears to have been designed as a sharp re- 
tort to the Earl of Aberdeen, who, although we believe, a professed 
Presbyterian, characterized the act of the Assembly, as resembling 
the worst tyranny of the church of Rome. 

“ T agree with my noble friend,” said Viscount Melbourne, “ that 
the circumstances which he has stated cannot but be viewed with 
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the deepest regret—involving, as they do, the state of the Church 
of Scotland—and involving, also, the position and interests of the 
Rev. gentlemen whose petition he had brought forward. But at 
the same time, [ am not prepared to own that the circumstances are 
in any degree owing to remissness on the part of her Majesty’s 
government; nor am I prepared to own that we could have taken 
any effectual steps for the accomplishment of the purpose which I 
agree with my noble friend is so desirable. It is true that the 
Government, and that the Parliament, might have finished the mat- 
ter by deciding in favour of one party or the other. We might 
have decided in favour of the General Assembly, and might have 
admitted that they were entitled to all those powers which they 
now persist in claiming; or we might have decided in favour of the 
Court of Session, and declared that they were altogether right, and 
the General Assembly altogether wrong. We might have done 
this, it is true, by an Act of Parliament, but I still think that that 
course would have been an unwise, an imprudent, and a dangerous 
course; for it would have led to an intermeddling with the whole 
constitution of the Church of Scotland. My noble friend has said 
that these Reverend gentlemen have suffered, are suffering, for their 
obedience to the law of the land. That is true. It is perfectly 
true that that is the cause of their suffering, but we are bound to 
consider the nature of this question. ‘The General Assembly claim 
powers which are denied by the Court of Session, and, whichever 
may be right, and whichever may be wrong, we find that a very 
considerable minority of the judges of the Court were of the same 
opinion as the General Assembly. ‘So this is, at any rate, not a 
common case of suffering under the law. There is great doubt, 
great difficulty, as to the constitution of the civil and ecclesiastical 
authorities. Six of the judges—and some of them were of the 
highest legal attainments—hold that the civil court exceeded its 
powers, and the ecclesiastical authority had been improperly in- 
vaded. Lord Jeffrey, whose opinion I have lately read, certainly 
earries the authority of the Church Courts higher than I should 
have thought possible. My noble friend says, that the tyranny and 
domination of the Church of Scotland reminds him of the Church of 
Rome. We all know that the Presbyterian Church is equal to the 
Church of Rome in presumption any day. (Laughter.)—Many in- 
stances may be produced to that effect. But if I were to liken the 
present dispute in Scotland to any former one, I would take the 
contest in the time of James I. between the ecclesiastical and civil 
courts in thiscountry. That contest led to much that was unseemly 
—to much that was unfitting. It frequently pressed heavily on 
parties and individuals, but, if I remember rightly, it was not 
finished by parliamentary interference. It was allowed to work it- 
self out by the conflict of the authorities themselves; and I have no 
doubt that this will do the same. I feel seriously for the Church of 
Scotland. I feel seriously and deeply for the unfortunate indivi- 
duals who now suffer from the dispute. But 1 can only say that 
we are still determined to enforce the law; and that no doubt the 
Lord Advocate has done all that has belonged to him—has dene all 
which he ought to have done, and will do all which his duty may 
require of him.” 
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The only additional notice which we have seen in relation to this 
matter, is the following:—A deputation from the Church of Scot- 
land consisting of the Rev. Principal Macfarlane, the Rev. Dr. Hill, 
of Glasgow C ollege, Rev. Dr. Bryce, Rev. Mr. Grant, of Leith, and 
the Rev. Mr. Robertson of Ellon, had an interview with Viscount 
Melbourne, on Tuesday, in Downing-street.— Presbyterian. 


General Assembly of the Church of Scotland.—Close of the Sittings. 


Edinburgh, May 31, 1841.—On Saturday evening, about eight 
o’clock, while the Assembly was busied with some overtures on the 
subject of the Eldership, a note was handed into the hands of the 
Moderator, intimating that Alexander Peterkin, S. S. C., the agent 
for the seven suspended clergymen of Strathbogie, was at the door 
with a Queen’s messenger, and requesting to be admitted to serve 
certain documents on the Court. at the instance of his clients. This 
announcement had the effect of throwing the House into a most in- 
describable state of consternation. The commissioner being absent, 
a deputation was appointed to wait upon him, and on his return, 
and after being made acquainted with the circumstances of the case, 
he intimated his readiness to protect the interests both of the 
Church and the Crown, but pronounced no opinion on the question. 
A fearful scene followed—the one side of the House contending 
that the documents should not be admitted; the other, that they 
should be laid on the table. At length it was agreed that Mr. Pe- 
terkin be admitted, but the moment he made his appearance at the 
table, the left side of the House again broke out into a violent ex- 
pression of disapprobation, and continued in the most excited state 
till half past eleven o’clock, when, in consequence of the near ap- 
proach of the Sabbath, the further consideration of the subject was 
adjourned till Monday. ‘The papers in the mean time were laid on 
the table. 

The Court accordingly met again this day, and it soon became 
evident that the services of the intervening Sabbath had not tend- 
ed to produce those calm and deliberative feelings which were so 
essential to the occasion. Ere the minutes had been well read, Mr. 
Candlish, without any speech, moved certain resolutions,—in which 
the service of the interdict was declared to be “a violation of the 
prerogative of the Crown,” but this was oT out. The resoiu- 
tions were met by a counter motion by Dr. Cook, to the effect that 
the Assembly open the papers in question, Ona division, the vote 
stood thus— 


For the resolutions - ° ° . 189 
Dr. Cook’s motion - " ° 90 
Majority for resolutions . 99 


The House then proceeded with the business on the roll, and 
continued with matters of little general interest till the expiring of the 
time allowed for them to meet by law, and then, as an illustration of the 
independence of the Church, the Commissioner, in her Majesty’s 
name and by her Majesty’s authority, dissolved the Court. 

Thus ended the * General‘ Assembly of Scottish Divines” for 
1841; confessedly the most remarkable in its character, and which 
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doubtless will be the most important in its results, of any Assembly 
that has met since 1590. 

I am unwilling to record these proceedings in the Patriot with- 
out a few thoughts that have suggested themselves to my own mind 
on the occasion. When I wrote you from the North, I was fully 
impressed with the conviction that the Evangelical party would 
voluntarily secede, and form themselves into a separate independent 
body adhering to their present standards of doctrine and discipline, 
I felt disposed to cling to this opinion from the knowledge of the 
fact, that most of the leaders were pious, devoted men, however 
much they may have been carried away from the simplicity of the 
truth, by falling into their own spirit and tampering with “ Mam- 
mon.’’ I confess, however, that after a most careful and dispas- 
sionate review of all I have seen and heard at this Assembly, I am 
now fully satisfied that the Evangelicals will not voluntarily secede. 

I rejoice, nevertheless, in the length they have gone in the Strath- 
bogie case, inasmuch as they have now placed themselves in a po- 
sition which will effectually lead to their independence. ‘They 
cannot now secede, and as the suspended clergymen will now have 
no delicacy in ealling in the aid of the supreme civil power to re- 
store them, or rather declare them still to be constituent members 
of the establishment, that power will be exercised by-and-by 
without reserve. ‘The evangelical party will then have no choice. 

And what will be the consequence as regards the general in- 
terests of religious liberty and vital godliness in Scotland? I opine 
they will be exceedingly favourable. Believing, as I do, that the 
evangelical party, with ail their bigotry and intolerance, possess the 
largest share of the piety in the church of Scotland, it will follow 
that by the blessing of God on their labours, as independent minis- 
ters, the moral power of truth will be greatly augmented, and in 
proportion as the beams of the Sun of righteousness spread their 
healing influence over society, so will the cold and withering 
scourge of Erastianism disappear.—London Patriot. 

niin 


“Madagascar—The Confession of the Martyrs. 


In the Vissionary Magazine for January, an account was given 
of the apprehension and Martyrdom of nine of the native Christians, 
at ‘T'ananarivo, the capital of Madagascar, on the 9th of July. The 
confession of their faith, which was speedily followed by their con- 
demnation and death, and the affeeting circumstances under which 
that confession was made, are thus recorded by Mr. Baker, in a let- 
ter dated Oct. 1, 1840: 

“On reaching the town of Beforona, after their apprehension, a 
guard was set upon the Christians, but they were not put in bonds. 
They were told that their manner of travelling was suspicious, and 
not like that of other people, having lanterns at night and striking 
into unusual paths. Three days successively they underwent 
examination; and, on the third, they resolved to witness the good 
confession, and therefore made. the following declaration through 
Andriamanana, one of their number, whom they appointed as their 
spokesman:— Since you ask us again and again, we will tell you. 
We are not banditti or murderers: we are (impivavaka) praying peo- 
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ple; and if this make us guilty in the kingdom of the Queen, then what- 
ever the Queen does, we submit to suffer.’ (p. 253.) «Is this, then,’ 
said the interrogator, ‘ your final reply, whether for life or for 
death?’ ‘Itis our final reply, they said, ‘whether for life or death.’ 
‘Who,’ asked the examiner, ‘sent you from Tananarivo?’? ‘No 
one,’ they replied, ‘ we went forth of our own free will.’ 

“ After the Christians made these declarations, they felt inex- 
pressible peace and joy. They had prayed; they had confessed 
Christ; and, now that concealment was at an end, and they could 
freely open their overburdened hearts, they said to each other, 
‘ Now we are in the situation of Christian and Faithful, when they 
were led to the city of Vanity Fair.’ And so it proved, when a 
majority of them underwent the martyr’s death after the example 
of Faithful.”—Lond. Evan. Mag. 


oie 
The Book soaked in Blood. 

“ How comes it, that we have no English Catholic Bible, printed 
at the time of the Reformation? To answer this, we must turn to 
another volume, whose penal pages are soaked in blood, and bound 
in fine and confiscation.”—Roman Catholic Herald. 

The book alluded to is the English Statute book of Henry VIII. 
It was bloody indeed, but Henry did not originate those abominable 
laws, nor aggravate them. No; they were in force from the days of 
Henry V., if not before, against all who were not of the King’s party. 
The great crime of Henry VIII. was, that he diverted the penal 
laws from those whom the Papists styled heretics, and directed them 
against the Papists. The statutes, the fines, the confiscations were 
nearly the same as before, but, instead of falling solely on Wick- 
liffites, Lollards, &c., they fell also on the Papists, who would not 
acknowledge the King as head of the Church. It was only a 
new kind of blood in which that monster, Henry, soaked the book— 
for, he was nearly as great a monster as some of the Popes. But 
when England rejoiced under the reign of Mary, was the book 
purified of its shocking penalties? No; they were lifted off of Pa- 
pists, and laid on the Protestants in such a way as showed that 
Mary was a true daughter of Henry, and that if her counsellors 
had ruled her father, there had been such burning in England of 
men and women as would have left Nero and Caligula in the 
shade. If Henry soaked the book in blood, Mary, to the best of her 
ability, repeated the process. But is the English Statute book the 
only book so fearful to think of? What laws did each European 
State under popish influence frame? What laws in England ever 
equalled the unwritten, but steadfastly executed laws of the inqui- 
sition in Spain and Portugal? What law of England ever bore so 
heavily on the Papists as the Revocation of the Edict of Nantz did 
on the Huguenots? Is it not a fact, that the present Pope has 
struck a medal in commemoration of the massacre of St. Bartholo- 
mew? “The book soaked in blood” is to be found in every Romish 
country—it is their statute book against Protestantism—against all 
who have not the mark of the beast.— Watchman of the South. 
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Opium Eaters in England.—<A recent London paper has the fol- 
lowing article: 


The increased consumption of opium was the subject of discussion 











144 MISCELLANY. 


at a meeting of the Westminster Medical Society on Saturday last. 
Mr. J. Johnson stated from his own personal knowledge that opium 
eating had increased to such an extent in this country as to have 
become nearly equal in proportion with tee-totalism. Indeed, the 
subject had called forth the particular attention of the different in- 
surance offices, who were about to hold a meeting in consequence 
of their having discovered that they had sustained considerable loss 
from it, as well as that a new risk had been created by the enor- 
mous increase of the consumption of opium. 
—_ 
Extract of a Private Letter recently received from Ireland, respecting the 
Union of the Seceders with the Synod of Ulster. 

After the Basis of Union had been adopted in each synod, both 
bodies left their respective houses and met in Dr, Hanna’s meeting 
house, the largest of the kind in Belfast. Each body started in pro- 
cession with their moderator at their head. The streets were literally 
blocked up with spectators, The meeting house was completely 
filled. It is presumed there could not have been less than four 
thousand persons in the house. The two moderators went into the 


pulpit together, and the moderator of the Secession gave out the 
133d Psalm. The whole of that large assemblage joined in the 
singing, which displayed the most solemn scene that has been wit- 
nessed in Ireland for hundreds of years. There were about twenty 


congregations and a number of ministers belonging to the Secession 
who refused to join in the Union, among whom was the Rev. Mr. 
Craig, of Cross Roads, county Donegal. 

—=>— 

Edinburgh Christian Instructor.—We regret to learn that this ex- 
cellent periodical, the most evangelical of any of the publications 
devoted to the interests of the established Church of Scotland which 
we have seen, has been discontinued for want of patronage. 

— 

Reformed Presbyterian Synod in Ireland.—We learn, by a private 
letter, that this synod has divided on the question of the extent of 
the magistrate’s power circa sacra, or rather, that seven or eight of 
her ministers had seceded. 

— 

Convention of the Reformed Churches.—Will some person who 

knows, inform us of the time and place of the next meeting of this 


Convention ? 
—— 


Obituary. 

Diep, on Thursday morning, June 23rd, at the residence of the 
Rev. John Walker, near New Athens, Ohio, Rev. William Huston 
Walker, of the Associate Presbyterian Church, and late Pastor of 
Ohio Congregation, Beaver county, Pa., in the 26th year of his age. 

—= 


To Correspondents.—Our Correspondents are becoming remi 
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